Cambridge University Press

978-1-108-04428-8 - A Key to Physic and the Occult Sciences
Ebenezer Sibly

Excerpt

More information

A

KEY to PHYSTIC

ANDTHE

OCCULT SCIENCES

ISDOM is the light of Reafon, and the bond of Peace. It affimilates

Man to God, and elevates his mind above unworthy purfuits. It is the

principal excellence which diftinguifhes him from brutes, and the chief

ornament that dignifies his charalter. Whatever is founded in Wifdom’s laws, de-

fies the mouldering hand of time, and ranks with immortality. Hence it is that a

thirft after knowledge is natural to man; and if the cares and follies of this world

could be eftranged from his concerns, his defire of information would be infepara-

ble from his exiftence. Ignorance and fuperftition may be confidered as the curfe

of God, which chains its votaries to unworthy objeés; whilft, on the contrary, wif-

dom and underftanding provide us with wings, whereby to foar above the earth;

to contemplate the works of creation.--to difcern the myfteries of divinity, and con-
verfe with angels.

The beautiful defcription given by Solomon of his acquirements in wifdom, is
highly deferving the attention of all men ; but particularly of thofe who profefs the
{cience of phyfic, and the cure of fouls. I prayed, fays Solomon, and under-
ftanding was given me, I called upon God, and the fpirit of Wifdom came to
me. All good things came with her, and innumerable riches in her hand.” What
greater reward could any one defire ? And though the intellectual faculties of all
men are not alike ftrong and apt for occult fpeculations ; yet it is manifeft that all

No. 1. B perfons
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2 A XEY TO PHYSIGC,

perfons are capable of deriving great improvements fromreading; and, that it is
not fo much the want of natural ability, as of induftry and application, that{o ma-
ny men difgrace the image of the Deity, and degrade the venerable profefflions of
Divinity, Phyfic, and Law.

It rarely happens that the want of intelleét, or natural endowments of the mind,
are the rocks on which men fplit in their profeffional charaéter. Indocile and unapt
indeed muft that man be, whom education, experience, obfervation, reading, or en-
quiry, will not fet generally right in his progrefs through life. Yet, without induf-
try, and an anxious defire of knowledge and improvement, neither education, nor
all the advantages of natural ability, can fave us from the wreck of error, or the dif-
grace of ignorance. Obftinate men, though of the firft capacity in the world, are
a forlorn hope, and often irrecoverably loft, by unadvifedly purfuing the phantom
of their own brain ; whilft others, enriched by dignity of fenfe, and qualified by
depth of underftanding, to form the brighteft charafers amongft fociety, furrender
up their talents for difcernment and enquiry, and content themfelves with taking
upon truft whatever they fee or hear; particularlyin the prattice of phyfic; in the
law; and inthe church. The mifchiefs attendant on this general conduct of man-
kind, are great and many 3 for by thus implicitly fubfcribing to the vague notions,
and falfe doétrines of others; by fhutting their eyes againft the light of reafon and
enquiry, and refufing to receive the conviction of their own fenfes, they transfer er-
ror from one generation to another, until the unlettered multitude, dazzled by the
fplendid ignorance of the learned few, become difciples to their miftakes, and make
error and enthufiafm an hereditary difeafe.

Hence, then, we fee the neceflity of confulting our own reafon, and employing
our own underftanding, in the difcrimination of all our temporal and eternal affairs;
and of alting and judging for ourfelves on all occafions which immediately regard
our health, our happinefs, or our life; and under all thofe afli¢tions and misfor-
tunes wherewith we ftruggle in this world, in our paffage to a better; to one more
glorious and permanent; the ultimate end and reward of all our labours! Our
fenfes, on thefe occafions, are ever ready te fupport outr endeavours, and perform
their office; and it is unqueftionably the duty of all men to exercife, to improve,
and employ them. Yet it is aftonifhing in general to fee how diftruftful we are of
thole very faculties Nature has given us for-our guide, and how fondly we fubmit
to the opinions of others, whofe nerves cannot feel for us, and whofe judgment is
often founded upon erroneous principles, and fometimes on no principles at all.
This, however, is a conduct by no means fitted to the dignity and office affigned
to man; who being placed at the head of all God’s works upon earth, walking in

his
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his image, and exercifing dominion over his creatures, is bound to improve that in-
telle¢t of reafon and underftanding, whereby he is to govern and dire€t them, ac-
cording tothedictates of truth, of juftice, and of mercy. For this purpofe he ought,
like Solomon, to ftudy the occult properties and qualities of all things: * from the
cedar tree that is in Lebanon, even unto the hyflop that fpringeth out of the wall ;”
with whatever relates to a proper knowledge of himfelf, * and of beafts, and of
fowls, and of creeping things, and of fifhes”---not toworthip the fun, nor themoon,
nor the ftars, nor any of the hoft of heaven ; but to confider, to admire, and toin.
veftigate their charafters, fixed by the hand of God for figns, for feafons, and for
days, and years. They, in fa&, contain no more than what every man ought to be
acquainted with, to the beft of his abilities ; becaufe they lead to a comprehen(ive
idea of thofe occult caufes and effeéts, which a&t the moft, though they are the leaft
feen ; and whereby the human underftanding is enlightened and improved, and the
mind enriched with thofe divine precepts, which lead to a manifeftation of that
FIRST and omnipotent CAUSE, to whofe power all fecond caufes are fubfervieat,
and operate but as the agents of his Will ; and under whofe provident care and {uf-
ferance we fee, feel, move, fpeak, and have our being! The ten thoufand bleflings
which refult from this ftudy, are found in our enquiries after truth, and the myfte-
ries which furround us; of the aftonithing fympathy and antipathy betwixt heavenly
and earthly fubftances ; of the wonderful harmony and conftrution of the celeftial
bodies ; of the nature and qualities of our own exiftence, and the propagation of
our fpecies ; of the occult properties implanted in all created beings; and the end
for which they are and were created!

To fuch enquiries all men are alike competent, and may boaft the fame preten-
fions, unlefs obftinacy, orindolence, are fubftituted to prevent them. There is cer-
tainly implanted in the human mind, a power which perceivestruth, and commands
belief, in all the occult properties of nature, not by the force of argument, nor learn-
ing, nor {cience; but by an inftantaneous, inftin&ive, and irrefiftible impulfe, de-
rived neither from education, nor from habit ; but from the peculiar gift of Provi-
dence, alting independently of our will, whenever thefe objefts are prefented
bearing evidence of their reality, even when the pride of our external deportment,
and our very words, affet to deny them. This is an intelleGtual fenfation, which I
will venture to affirm, is felt more or lefs by all mankind 3 and I know the hearts of
all my readers, if not their tongues, willadmit thefact. It is therefore evident that
the humble cottager, the claffical curate ; the regular phyfician, and the village doc-
tor, ftand on the fame level inthis refpet. The ftudy of Nature’s laws, of the oc-
cult properties in medicine, and in the frame and temperature of our bodies, is no

2 lefs
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4 A XEY TO PHYSIC,

lefs fimple, than important to our welfare ; and without knowing thefe, we know
nothing that can place us beyond the fagacity of the brute creation. We can nei-
ther forefee danger, nor fhun it when it is near.--we are fubjet to mifguided treat.
ment, and miftake, in our medical applications, and advice---we receive intuitive
{igns and tokens of misfortune or advantage, without knowing how to benefit by
the admonition---In fhort, without this ftudy, our enquiries are vain---our percep-
tions are clouded---our views limited, and all our purfuits are vanity, vexation, and
difappointment. ‘The weaknefs of our reafon, and the avocations arifing from the
infirmities and neceffities of our fituations, require the moft powerful inftructions,
and the cleareft perceptions of heavenly and earthly things, for the prefervation of
our fouls and bodies, and for the illumination of our minds; advantages that can
in no wife be more completely obtained than by an intimate acquaintance with the
Occult Sciences, or, in other words, by a contemplation of

GOD, ano NATURE.

THOUGH God has given us noinnate ideas of himfelf, yet having furnifhed us
with thofe faculties our minds are endowed with, he hath not left himfelf without a
witnefs ; fince we have fenfe, perception, and reafon, and cannot want a clear proof
of him, as long as we carry any thought of ourfelves about us. To fhew, therefore,
that we are capable of knowing, that is, being certain that thereis a God ; and how
we may come by this certainty, I think we need go no farther than ourfelves, and
that undoubted knowledge we have of our own exiftence, I think it is beyond
queftion, that man has a clear perception of his own being : he knows certainly that
he exifts, and that he is fomething, Inthe next place, man knows, by an intuitive
certainty, that bare nothing can no more produce any real being, than it can be equal
to two right angles. If, therefore, we know there is fome real being, it is an evi-
dent demonftration, that from eternity there has been fomething ; fince what was
not from eternity, had a beginning ; and what had a beginning, muft be produced
by fomething elfe. Next it is evident, that what has its being from another, muft
alfo have all that which is in and belongs to its being from another too ; all the
powers it has, muft be owing to, and received from, the fame fource. This eternal
fource of all being, muft be alfo the fource and original of all power ; and fo this
eternal being muft be alfo the moft powerful.

Again, man finds in himfelf perception and knowledge : we are certain then that
there is not only fome being, but fome knowing intelligent being in the world.

There was a time when there was no knowing being, or elfe there has been a know-
ing
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ing being from eternity. If it be faid, there was a time when that eternal being
bad no knowledge; I reply, that then it is impoflible there thould have ever been
any knowledge: it being as impoflible that things wholly void of knowledge, and
operating blindly, and without any perception, thould produce a knowing being, as
itis impofiible that a triangle thould make itfelf three angles bigger than two right
ones. Thus, from the confideration of ourfelves, and what we infallibly find in our
own conftitutions, our reafon leads us to the knowledge of this certain and evident
truth, that there is an eternal, moft powerful, and knowing being, which whether
any one will call God, it matters not. The thing is evident; and from this idea,
duly confidered, will eafily be deduced all thofe other attributes we ought to afcribe
to this eternal Being,.

From what hasbeen faid, itis plain that we have a more certain knowledge of the
exiftence of a God, than of any thing our fenfes have not immediately difcovered to
us. Nay,I prefume I may fav, that we more certainly know that there is a God,
than thatthere is any thing elfe withoutus, When I fay, we know, I mean, there is
fuch a knowledge within our reach, which we cannot mifs, if we will butapply our
minds to that, as we do to other inquiries.

It being then unavoidable for all rational creatures to conclude, that fomething
has exifted from eternity, let us next fee what kind of thing that muft be. There
are but two forts of beings in the world, that man knows or conceives 3 fuch asare
purely material, without fenfe or perception ; and fenfible perceiving beings, fuch
as we find ourfelves to be. Thele two forts we fhall call cogitative and incogita-
tive beings ; which, to our prefent purpofe, are better than material and immaterial.

If then there muft be fomething eternal, it is very obvious to reafon, that it muft
neceflarily be a cogitative being ; becaufe it is as impoflible to conceive that bare
incogitative matter fhould ever produce a thinking intelligent being, as that nothing
of itfelf fhould produce matter. Let us fuppofe any parcel of matter eternal, we
fhall find it in itfelf unable to produce any thing. Let us fuppofe its parts firmly at
reft together ; if there were no other being in the world, muft it not eternally re-
main fo, a dead unactivelump? is it poffible to conceive that it can add motion to
itfelf, or produce any thing? Matter then, by its own ftrength, cannot produce in
itfelf fo much as motion. ‘The motion it has, muft alfo be from eternity, or elfe ad-
ded to matterby fome other being, more powerful than matter. But let us fuppofe
motion eternal too; yet matter, incogitative matter, and motion, could never
produce thought. Knowledge will ftill be as far beyond the power of nothing
to produce. Divide matter into as minute parts as you will, vary its figure and
motion as much as you pleafe, it will operate no otherwife upon other bodies,

No. 1. C of

© in this web service Cambridge University Press www.cambridge.org



http://www.cambridge.org/9781108044288
http://www.cambridge.org
http://www.cambridge.org

Cambridge University Press
978-1-108-04428-8 - A Key to Physic and the Occult Sciences

Ebenezer Sibly
Excerpt
More information

6 A XEY TO PHYSIC,

of proportionable bulk, than it did before this divifion. The minuteft patticles of
matter, knock, repel, and refift one another, juft as the greater do, and that is all
they can do: fo that if we {uppofe nothing eternal, matter can never begin to be:
if we fuppofe bare matter without motion eternal, motion can never begin to be : if
we fuppofe only matter and motion eternal, thoughtcan never begin to be: for it-is
impofiible to conceive, that matter, either with or without motion, could have origi-
nally in and from itfelf, fenfe, perception, and knowledge, as is evident from hence,
that then fenfe, perception, and knowledge, muft be a property eternally infeparable
from matter, and every particle of it.  Since, therefore, whatfoever isthe firft eterna
being, muft neceffarily be cogitative ; and whatfoever is firft of all things, muft ne-
ceflarily contain in it, and attually have at leaft all the perfections that can ever
after exift 5 it neceffarily follows, thatthe firft eternal being cannot be matter. If,
therefore, it be evident, that fomething mult neceflarily exift from eternity, itis
alfo as evident, that that fomethingmuftbea cogitativebeing. For it is as impoflible
that incogitative matter fhould produce a cogitative being, as that nothing, or the
negation of all be‘ng, thould produce a pofitive being, or matter.

Thisdifcovery of the neceffary exiftence of an eternal mind, fufficiently leads us to
the knowledge of God ; for it will hence follow, that all other knowing beings that
have a beginning, muft depend on him, and have no other ways of knowledge or ex-
tent of power, than what he gives them; and therefore if he made thofe, he made
alfo the lefs excellent pieces of this univerfe, all inanimate bodies, whereby his om-
nifcience, power, and providence, will be eftablifhed ; and from thence all hisother
attributes neceffarily follow.

Thus, a manifeltation of the Deity is vifible in all his works. There is not the
fmalleft partof that immenfe {pace our eyes behold, or our imaginations conceive, that
is not filled with His prefence. Theworlds whichrevolve with fo much order, beau-
ty, and harmony, through the immenfity of {pace, the fun, moon, ftars, and planets,
are upheld by the light of his countenance ; but for which they would drop from
their orbs, and, plunged into the vaft abyfs, would return to their primitive chaos.
To the mercy of God we owe all the bleflings of this life, as the reward of good and
virtuous actions. To his anger, we juftly attribute all violent concuffions of the
elements, famine, plague, peftilence, &c. brought on a wicked and abandoned peo-
ple, like the ftorm of fire and brimftone onSodom and Gomorrah. The vengeance
of the Deity cannot be more awfully defcribed, than by David in his Pfalms, which
fhould act as a timely warning to thofe atheifts and unbelievers, and to thofe wick-
ed, idolatrous, and polluted countries, againft whofe deteftable crimes thefe terrible

fcourges have been fo often fent. The fhaking of the earth; the trembling of the
2 hills
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AND OCCULT SCIENCE S, 7

hills and mountains; the flames of devouring fire darting through the firmament;
the heavens bending down with forked thunderbolts; their riding on the clouds,
and flying on the wings of a whirlwind ; the burfting of the lightnings from the hor-
rid darknefs ; the tremendous peals of thunder; the ftorms of fiery hail ; the melting
of the heavens, and diffolving into floods of tempeftuous rains; the earth opening
and fwallowing up her inhabitants ; the rocks and mountains cleaving afunder, and
difclofing their fubterraneous channels, their torrents of water, and bituminous fire,
at the very breath of the noftrils of the Almighty, are all of them circumftances
which fill the guilty mind with horror and difinay, and admirably exprefs the pow-
er, the prefence, and omnifcience of God!

To what has been ftated above, I would earneftly recommend an attentive peru-
fal of what I have written in the firft volume of my complete Illuftration of the Oc-
cule Sciences, from page 71to 80 ; whence it will be manifeft to the full conviétion
of the moft obftinate atheift, (if fuch a thing can really exift,) that there is a God,
all powerful and intelligent ; fupremely perfet; eternal and infinite ; omnipotent
and omnifcient ; who endures from eternity to eternity, and is prefent from infinity to
infinity !

But though, from the nature and perfections of the Deity, he is invifibly prefent
in all places, and nothing happens without his knowledge and permiffion ; yet it is
exprefsly revealed in Scripture, and admitted by all wife and intelligent authors, that
he is vifibly prefent with the angels and {pirits, and blefled fouls of the departed, in
thofe manfions of blifs called Heaven. There he is pleafed to afford a nearer and
more immediate view of himfelf, and a more fenfible manifeftation of his glory, and
amore adequate perception of his attributes, than can be feen or felt inany other
parts of the univerfe ; which place, for the fake of pre-eminent diftinétion, and as be-
ing the feat, and centre, from whence all things flow, and have their beginning, life,
light, power, and motion, is called the interior, or empyrean, heaven.

The pofition and order of this interior heaven, or center of the Divinity, has been
variouflydefcribed, and its locality fomewhat difputed amongft the learned ; but all
agree as to the certainty of its exiftence. Hermes Trifmegiftus defines heaven to be

an intelle€tual{phere, whofe center is every where, and circumference no where; but
by this he meant no more than to affirm, what we have done above, that God is
prefent every where, and at all times, from infinity to infinity, thatis to fay, without
limitation, bounds, or circumference. Plato fpeaks of thisinternal heaven in terms
which bear fo ftrict a refemblance with the books of Revelation, and in fo elevated
and magnificenta ftile, thatit is apparent the heathen philofophers, notwithftanding
their worfhipping demi or falfe gods, pofleffed an unfhaken confidence in one om-

nipotent,
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8 A KEY TO PHYSIGC,

nipotent, fupretne, over-ruling Power, whofe throne was the center of all things,
and the abode of angels and bleffed fpirits.

To defcribe this interior heaven, in terms adequate to its magnificence and glory,
is utterly impoflible. The utmoft we can do, is to colleét from the infpired writers,
and from the words of Revelation, affifted by occult philofophy, and a due know-
ledge of the celeftial fpheres, that order and pofition of it, which reafon, and the di-
vine lights we have, bring neareft to the truth. That God muft be ftrictly and lite-
rally the center, from whence all ideas of the Divine Mind flow, as rays in every di-
rection, through all {pheres, and through all bodies, cannot admitof adoubt, That
the inner circumference of this center is furrounded, filled, or formed, by arrange-
ments of the three hierarchies of angels, is alfo confonant to reafon and Scripture,
and form, what may be termed, the entrance or inner gate of the empyrean heaven,
through which no fpirit can pafs without their knowledge and permiffion ; and with-
in which we muft fuppofe the vaft expanfe or manfions of the Godhead, and glory
of the Trinity, to be. This is ftrictly conformable to the idea of all the prophets
and evangelical writers. From this primary circle, or gate of heaven, Lucifer, the
grand Apoftate, as Milton finely defcribes it, was hurled into the bottomlefs abyfs ;
whofe office, asone of the higheftorder of angels, having placed him near the eternal
throne, he became competitor for dominion and power, with God himfelf! But,

Him the Almighty Power
Hurl’d headlong flaming from the ethereal {ky,
‘With hideous ruin and combuftion, down
To bottomlefs perdition, there to dwell

In adamantine chains and penal fire !
Milton, Parad. Lof}, b. i. 1. 44, &c.

The circles next furrounding the hierarchies, are compofed of the miniftering an-
gels and fpirits, and meflengers of the Deity. In pofitions anfwering to the ideas of
the holy Trinity, and interfe&ing all orders of angels, are feated, in fulnefs of glo-
ry and fplendor, thofe fuperior angels or intelligent Spirits, who anfwer to thedivine
attributes of God, and are the pure effences or ftream through which the Will or
Fiat of the Godhead is communicated to the angels and fpirits, and inftantaneoufly
conduéted to the Awima Mundi. Round the whole, as an atmofphere round a pla-
net, the Anima Munds, or univerfal Spirit of Nature, is placed ; which receiving the
impreflions or ideas of the Divine Mind, condu&s them onward, to the remoteft
parts of the univerfe; to infinity itfelf ; to, and upon, and through all bodies, and to
all God’s works. This Anima Mundi is therefore what we underftand of Nature, of

Providence,
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AND OCCULT SCIENCES. 9

Providence, of the prefence of God, and the fountain or feat of all fecond caufes;
being, as it were, the Eye of God, or medium between God and all created things,
Next to the Anima Mundi,is that vaft region or expanfe, called the etherial heaven,
or firmament, wherein the fixed ftars, planets,and comets, are difpofed s and where-
in the celeftial bodies, and the comets, move freely in alldireétions, and towards all
parts of the heavens.

To illuftrate what has been (tated above, I have fubjoined a plate of the interior
heaven, with the different orders of the Spirits and Effences of the Divine Mind,
diftinguifhed by their proper names and charalters, in the original Hebrew text, as
pointed out in holy writ, and in the manufcripts of ancient and learned philofo-
phers; but as thefe names and charaéters are printed at length, and fully explained
in the firft volume of my Illuftration of the Occult Sciences, p. 79, 80, and 81, it
is unneceffary to repeat the fame here ; but for a more perfect explanation of what
is there written, the annexed plate is abfolutely neceffary, to afiift the inquifitive rea-
der in forming a competent underftanding of the fubject. 1t willalfo appear from
this plate, in what manner the rays or beams of Divine Providence pafs from the
center or feat of the Godhead, through all the different orders of angels and {pirits,
to the Anima Mundi, and from thence to all the celeftial bodies, planets, and ftars;
to our earth, and to the remoteft parts of infinite fpace, conftituting what is termed
celefiial influx, or that faculty in nature by which the quality and temperature of one
body is communicated to another,

OFr NATURE

No one exprefiion, ufed by authors, or {fpoken amongft men, is in general more va-
rioufly applied, or fo little underftoed, as the word Nature. 'When fpeaking of the
nature of a thing, we moft commonly mean its effence; that is, the attributes or
caufe which makes it whatit is, whether the thing be corporeal or not ; as when we
attempt to define the nature of a fluid, of a triangle, &c. oftentimes we confound
that which a man has by nature, with what accrues to him by birth; as when we
fay, that fuch a man is noble by nature. Sometimes we take nature for an internal
principle of motion; as when we fay, that a ftone by nature falls to the ground.
Sometimes we underftand by nature, the eftablifhed courfe and order of things.
Sometimes we take nature for an aggregate of powers belonging to the fame body,
efpecially a living one; in which fenfe phyficians fay, that nature is ftrong, weak,
or fpent; or that, in fuch and fuch difeafes, nature left to herfelf will perform the
cure, Sometimes we ufe the term nature for the univerfe, or whole fyftem of the
corporeal works of God, as when it is faid of a pheenix, or any imaginary being,

No. 1. D that
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that there is no fuch thing in nature, Sometimes too, and that not unfrequently,
we exprefs by the word nature a kind of femi-deity, or fupernatural {pirit prefiding
over all things.

This generalabufe of the word nature, is by no means peculiar to the Englith
people or language ; it prevails more or lefs in all countries, and amongft all fects;
and feems to have been copied from the fabulous ideas of the ancients. Ariftotle
has written a whole chapter, exprefsly to enumerate the various acceptations of the
Greek word guow, rendered in Englifh, #ature; and, among Latin writers, there are
not lefs than fifteen or fixteen different acceptations of the fame word, with ad-
vocates out of number, for their interpretation. The bulk of them infift, that the
word nature radically means the fyftem of the world ; the machine of the univerfe ;
or the affemblage of all created beings; in which fenfe they fpeak of the Author of
nature; and call the fun the eye of nature, becaufe he illuminates the univerfe;
and the father of nature, becaufe he warms the earth, and makes it fruitful,
Others, underftanding the word in a more confined fenfe, apply it to each of the
feveral kinds of beings, created and uncreated ; fpiritual and corporeal ; thus they
fay, divine nature, angelical nature, and buman nature, meaning all men together
who poflefs the fame fpiritual, reafonable foul. In this fenfe the fchoolmen and
divines fay, natura naturans, and natura naturata, {peaking of God, who is the
natura naturans, as giving being and natureto all others; in oppofition or diftin&ion
to the creatures, who are the watura naturata, as receiving their nature from the
hands of another.

Nature, in a ftill more limited fenfe, is ufed for the effence of a thing; accord-
ing to which the Cartefians fay, itis the zature of the foul to think ; and that the
nature of matter confifts in extenfion. Others more propetly ufe the word Nature,
for the eftablifhed order and courfe of material things ; the feries of fecond caufes ;

or the laws which God has impofed on every part of the creation; in which fenfe
it is they fay, natsre makes the night fucceed the day ; #asure has rendered refpiration
neceffary to life, &c. According to which, St. Thomas fpeaks of nature as a kind
of divine art, communicated to beings, which direct and carry them to the ends they
were intendedfor; in which fenfe nature can be neither more norlefs thana conca-
tenation of caufes and effe€ts, or that order and ceconomy which God has eftablifh-
ed in all parts of his creation. Others ftill more ftriGtly confider nature as the
altion of Providence, and the principle of all things; or that fpiritual power or
being, whichis diffufed throughout the creation, and moves and aéts in all bodies,
and gives them peculiar properties, and produces peculiar effets. In this fenfe
our modern philofopher Mr, Boyle confiders nature as nothing elfe but God,
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