
MAN AND HIS 
SUPERSTITIONS 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


MAN AND HIS 
SUPEESTITIONS 

B Y 

CAEVETH READ, M.A. (CANTAB.) 

EMERITUS PROFESSOR IN THE UNIVERSITY 
OF LONDON 

SECOND EDITION 

CAMBRIDGE 
AT THE UNIVERSITY PRESS 

1925 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


cambridge university press 
Cambridge, New York, Melbourne, Madrid, Cape Town,
Singapore, São Paulo, Delhi, Tokyo, Mexico City

Cambridge University Press
The Edinburgh Building, Cambridge cb2 8ru, UK 

Published in the United States of America by Cambridge University Press, New York 

www.cambridge.org
Information on this title: www.cambridge.org/9781107645707

© Cambridge University Press 1920, 1925

This publication is in copyright. Subject to statutory exception
and to the provisions of relevant collective licensing agreements, 
no reproduction of any part may take place without the written  
permission of Cambridge University Press. 

First published 1920
First Edition (as part of
    The Origin of Man and of his Superstitions) 1920
Second Edition (as separate book) 1925
First paperback edition 2011

A catalogue record for this publication is available from the British Library 

isbn 978-1-107-64570-7 Paperback

Cambridge University Press has no responsibility for the persistence or
accuracy of URLs for external or third-party internet websites referred to in
this publication, and does not guarantee that any content on such websites is,
or will remain, accurate or appropriate.

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


CONTENTS 
EXTRACTS FROM THE PREFACE TO The Origin of Man 

and of His Superstitions (1920) . . . . xi-xii 

PREFACE TO Man and His Superstitions • . . xm-xvi 

CHAPTER I 

BELIEF AND SUPERSTITION 1 

§ 1. "Superstition."—Here used merely to include Magic and Animism as 
imagination-beliefs 1-2 

§ 2. Imagination.—Various uses of the word; mental "images"; in connection 
with reasoning; and with literary fiction. Here means unverifiable 
representation 2-6 

| 3. Belief.—Nature of belief; degrees of probability; tested by action; play-
belief 6-9 

§ 4. Causes and Grounds of Belief.—Derived from perception. Evidentiary 
causes, or grounds, raising some probability; and non-evidentiary causes 
which are not grounds. Memory, testimony, inference so far as un veri
fiable are imagination. Influence of apperceptive masses and of method
ology. Non-evidentiary causes have their own apperceptive masses— 
derived from bad observation, memory, testimony; influenced by emotion, 
desire and voluntary action; by sympathy and antipathy, and by 
suggestibility 9-15 

% 5. The Beliefs of Immature Minds.—Non-evidentiary causes more influential 
than with us; picture-thinking more vivid; no common standard of truth; 
feeble power of comparison, due perhaps to undeveloped brain 15-22 

| 6. The Reasoning of Immature Minds.—Fallacies of induction; ignorance of 
the minor premise in deduction; reasoning by analogy . . 22-28 

§ 7. General Ideas at the Savage Level.—Savages have general ideas, though 
often not recognised or named; force; relations of causation and equality 

29-33 
§ 8. The Weakness of Imagination-beliefs.—Superficial resemblance to per

ception-beliefs ; more nearly allied to play-belief . . . 83-37 

CHAPTER II 

MAGIC 38 

§ 1. Antiquity of Magic 38-89 
§2. What is Magic?—Magic defined; imaginary impersonal force contrasted 

with power of spirits; its action uniform like laws of nature. Kinds of 
Magic 39-42 

§ 3. The Beginnings of Magic.—A matter of speculation. The earliest kinds 
were probably the simplest, and those that have prevailed most widely 
by tradition and hereditary predisposition. The original source of belief 
in Magic is the mistaking of coincidence for causation . • 42-49 

V 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


vi C O N T E N T S 

§ 4. Magical Force and Primitive Ideas of Causation.—Idea of magical force 
derived from physical force by empathy and Animatism; invisible action at 
a distance; mana. How Animism and Magic corrupt the ideas of 
causation . . . . 49-54 

§ 5 Magic and Mystery . . . . . . . . . 54-56 
§ 6. Volitional Magic.—A relatively late idea 56-58 
§ 7. The Evolution of Magic—Direct Magic.—Growth and differentiation; four 

stages; spells and charms; taboo 58-64 
§8. Indirect or "Sympathetic" Magic.—Principles of Sympathetic Magic— 

mimesis and participation; connection with Animism. Exemplary 
Magic 64-72 

§ 9. The Dissolution of Magic 73-74 

CHAPTER III 

ANIMISM 75 

§ 1. What is Animism?—Hyperphysical and psychological Animism. Not all 
savages think that every man has a separable soul . . . 75-77 

§ 2. Psychological Animism.—That everything is animated not an universal 
or primitive illusion. Animatism. Causes of the treatment of some 
inanimate things as living or sentient 77-83 

§ 3. The Ghost Theory.—Originated chiefly by dreams; which are regarded as 
objective experience 83-87 

§ 4. Extension of the Ghost Theory to Animals.—Influence of shadows and 
reflections. Generally, only things individually interesting have ghosts. 
Examples 87-9© 

§ 5. Ghosts and Soul-stuff.—Separated spirits need bodies and food, that is, 
soul-stuff. Abstract ideas of "spirit," "force," etc. . . . 91-94 

§ 6. Ghosts and Spirits.—Ghosts first imagined, and other spirits on their 
model. Some spirits, formerly ghosts, now declared not to have been; 
others never incarnate 94-99 

§ 7. How Ghosts and Spirits are imagined.—Have the same attributes, and not 
at first immaterial; confused with the corpse. Various conceptions. 
Number of souls to each body. External souls . . . 99-103 

§ 8. Origin and Destiny of Souls.—Reincarnation.—Transmigration—Liable 
to second death. Place of the departed. Importance of next life resembling 
the present 104-107 

§ 9. The Treatment of Ghosts.—Results partly from fear, partly from affection. 
Funerary rites—extravagance and economy. Simplicity of ghosts. Incon
sistent behaviour toward them 108-12 

§ 10. Evolution and Dissolution of Animism.—Popular and priestly Animism. 
Different emotions excited by ghosts and by gods . • . 112-16 

CHAPTER IV 

THE RELATIONS BETWEEN MAGIC AND ANIMISM . • 117 

§ 1. The Question of Priority.—Wundt's theory of Animism and of the deriva
tion from it of Magic. Reasons for dissenting. Origins of Magic and of 
Animism independent 117-23 

§ 2. Magic and Religion.—Frazer's hypothesis as to the superseding of Magic 
by Religion. Reasons for dissenting. Alternative hypothesis. Caprice of 
spirits the essential distinction of Animism . 123-27 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


C O N T E N T S vii 

§ 3. Ideas and Practices of Magic adopted by Animism.—Invisible force. Power 
of charms ascribed to spirits. Omens first magical, then spiritual warnings. 
Spells become prayers. Magical rites become religious ceremonies 127-33 

§ 4. Retrogradation.—Wundt's theory explains the loss in many cases of 
animistic ideas; Fetiches; Omens; Prayers; religious ceremonies 133-37 

§ 5. Spirits know Magic, teach it, and inspire Magicians.—Examples of spirits 
knowing and teaching Magic. Inspiration and possession . 137-42 

§6. Spirits operate by Magic.—Possession; smiting; metamorphosis; charms 
and spells 142-46 

§ 7. Spirits are controlled by Magic.—Biological necessity of controlling spirits 
—by fear—or by Magic. Analogy with politics. The higher barbaric 
religions. Magico-legal control of gods. Idea of Fate. Free-will and 
uniformity 146-54 

CHAPTER V 

OMENS 155 
§1. The Prevalence of Omens everywhere, in all ages. Examples . 155-56 
§ 2. Omens and Natural Signs.—Natural signs all-important to hunters; and 

Omens are imaginary signs . . . . . . . 156-57 
§ 3. Some Signs Conceived of as Magical.—By coincidence some events become 

signs of others by a mysterious and infallible tie. Moods of elation or 
depression favour belief in Omens; their validity may depend upon 
acceptance. Antiquity of subjective Omens. Whatever causes elation or 
depression is ominous. Coincidence and analogy . . . 157-62 

§ 4. Differentiation of Omens from General Magic.—Omens are classed with 
charms, rites and spells, but distinguished by being signs only, not causes. 
Other differences . . . . . . . . 162-64 

§ 5. Omens Interpreted by Animism—Oracles.—Omens resemble warnings—at 
first given by friendly animals, then by spirits, hence connected with 
Oracles and Dreams 164-68 

§ 6. Natural and Artificial Omens.—Natural Omens not being always at hand, 
means are discovered for obtaining them at any time; e.g. Dice, Hepato-
mancy, Astrology 168-70 

§ 7. Divination and Oracles.—Diviners and the art of Divination. Power of 
Diviners and Oracles. Ways of obtaining oracles and of being inspired 
derived from low savagery . . . . . . . 170-75 

§ 8. Apparent Failure of Omens—ascribed to faulty observation or interpreta
tion; frustration by spirits, or by superior Magic; or by having been 
symbolically fulfilled 175-77 

§ 9. Apology for Omens.—The Diviner or oracular person tries to be well-
informed. The Stoics and Divination. Omens involved in Fate. Con
ditional and unconditional Omens 177-81 

CHAPTER VI 

THE MIND OF THE WIZARD . . . . . . 182 
§ 1. The Rise and Fall of Wizardry.—At first no professionals. Early pro

fessionals unpaid; except by influence; which enables them to main tarn 
order. Animism gives rise to sorcerers and priests. Priests suppress 
sorcery and black Magic, and absorb white Magic in religious rites. 
Societies of wizards 182-87 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


viii C O N T E N T S 

§ 2. The Wizard's Pretensions.—Control of Nature; shape-changing and flying; 
the causing and curing of diseases; Divination; control of ghosts and 
spirits. General trust in them 187-89 

§ 3. Characteristics of the Wizard.—Intelligence and knowledge; force of will 
and daring (initiation); motives—attraction of mystery, reputation, 
power; distinctive costume and demeanour of a "superman"; jealousy 
of rivals; histrionic temperament; hysterical diathesis. Suggestibility 
of his clients 189-206 

§ 4. The Wizard and the Sceptic.—Social delusion and imposture. Scepticism 
frequent amongst chiefs and the higher social ranks, and also amongst 
the people, because of common sense. Still more difficult for Wizards to 
maintain self-delusion 206-13 

§ 5. The Wizard's Persuasion.—Honesty and fraud. The Wizard by vocation. 
Fascination of Black Wizardry. Artifices professionally necessary seem 
justified by social utility. His belief strengthened by effects of natural 
causes set going by himself or by his clients, and by coincidences 214-22 

CHAPTER VII 

TOTEMISM 223 

§ 1. Meaning and Scope of Totemism.—Frazer's definitions. The Clan-Totem, 
and observances connected with it . . . . . . 223-26 

§ 2. Of the Origin of Totemism.—Totemism not universal. Totemic names 
sometimes recent, generally ancient. Totemism has not the psychological 
necessity of Magic and Animism. Originates with the names of individuals 
or of groups? 226-29 

§ 3. The Conceptional Hypothesis of Frazer.—Belief in Totems derived from 
the fancies of women as to cause of pregnancy. Criticisms . 229-34 

§ 4. Lang's Hypothesis.—Names of animals or plants given to groups probably 
by other groups. Circumstances of origin having been forgotten, explana
tory myths are invented with corresponding observances. Comments 

234-37 

§ 5. Totemism and Marriage.—Exogamy, Totemism and Marriage Classes. 
Westermarck's hypothesis as to Exogamy . . . . 237-41 

§ 6. The Clansman and his Totem—perhaps believed to have the same 
soul 242-44 

§ 7. Totemism and Magic.—Magical properties of names. Transformation. 
Penalties on breach of observances. Control of Totems . . 244-49 

§ 8. Totemism and Animism.—Totems in Australia give warnings; are some
times invoked in aid; the Wollunqua. Fusion of Totem with spirit of hero 
in Fiji; in Polynesia. Propitiation of guardian spirits, "elder brothers," 
species-gods in North and South America. Zoolatry in Africa; in 
Egypt 249-55 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


C O N T E N T S ix 

CHAPTER VIII 

MAGIC AND SCIENCE 256 

§ 1. Their Common Ground.—Both assume uniformity of action. Differen
tiated in opposite directions from common-sense . . . 256-58 

§ 2. The Differentiation.—The Wizard a physician—genuine and magical drugs; 
a surgeon with some knowledge of Anatomy—effective remedies and the 
sucking-cure; of Psychology and suggestion; his Physiological Psychology. 
Knowledge of natural signs; Natural signs and Omens; Astronomy and 
Astrology. Rain-rites and Meteorology 258-67 

§ 3. Why Magic seems to be the Source of Science.—Conducted for ages by the 
same people, and develops faster 267-70 

§ 4. Animism and Science.—Naturally opposed as caprice to uniformity; but, 
indirectly, Animism is the great nurse of Science and Art. Animism and 
Philosophy. Conclusion 270-74 

INDEX 275 

www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


www.cambridge.org© in this web service Cambridge University Press

Cambridge University Press
978-1-107-64570-7 - Man and his Superstitions: Second Edition
Caeveth Read
Frontmatter
More information

http://www.cambridge.org/9781107645707
http://www.cambridge.org
http://www.cambridge.org


EXTRACTS FROM THE PREFACE 
TO THE ORIGIN OF MAN AND OF 

HIS SUPERSTITIONS 

T H E volume now published explains in its first part an 
hypothesis that the human race has descended from some 
ape-like stock by a series of changes which began and, until 
recently, were maintained by the practice of hunting in pack 
for animal food, instead of being content with the fruits and 
other nutritious products of the tropical forest. The hypo
thesis occurred to me many years ago, and was first published 
(in brief) in The Metaphysics of Nature (1905), Ch. X V . § 3, 
and again in Natural and Social Morals (1909), Ch. V I I . § 2; 
but all it implied did not become clear until, in lecturing on 
Comparative Psychology, there was forced upon me the neces
sity of effecting an intelligible transition from the animal to 
the human mind, and of not being satisfied to say year after 
year that hands and brains were plainly so useful that they 
must have been developed by Natural Selection. Then one 
day the requisite ideas came to light; and an outline of the 
hypothesis was read at the Meeting of the British Association 
(Section H) at Birmingham in 1913, and printed in Man, 
November 1914. 

The article in Man dealt chiefly with the physical changes 
which our race has undergone. The correlative mental changes 
were explained in the British Journal of Psychology. 

The hunting-pack, then, was the first form of human society; 
and in lecturing on Ethnopsychology two questions especially 
interested me: (1) Under what mental conditions did the 
change take place from the organisation of the hunting-pack 
(when this weakened) to the settled life of the tribe or group? 
and (2) Why is the human mind everywhere befogged with 
ideas of Magic and Animism? They seemed at last to have 

xi 
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xii PREFACE 

the same answer: these superstitions were useful and (appar
ently) even necessary in giving to elders enough prestige to 
preserve tradition and custom when the leader of the hunt 
was no longer conspicuous in authority. A magic-working 
gerontocracy was the second form of society; and the third 
form was governed by a wizard-king or a priest-king, or by a 
king supported by wizards or priests. One must, therefore, 
understand the possibility of these beliefs in Magic and 
Animism, and how they arose and obtained a hold upon all 
tribes and nations; and hence the second part of this volume 
—on Superstition. 

Some results of inquiry into these matters were also pub
lished in the British Journal of Psychology, and are here re
produced, with the editor's consent, enlarged and, for the 
most part, rewritten. 

CARVETH READ. 

UNIVERSITY COLLEGE, LONDON. 

July, 1 9 2 0 . 
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PREFACE 
T O MAN AND HIS SUPERSTITIONS 

THIS volume is a corrected impression of the last seven 
chapters of The Origin of Man and of His Superstitions, pub
lished in 1920; and the first two chapters of that work (much 
enlarged and rearranged) are now issued separately in a new 
edition, as The Origin of Man. 

The connection between the earlier and later chapters of 
the work as formerly published is that the origin of Man as 
we know him, living according to definite customs under some 
sort of government, cannot be understood until we know not 
only how he came to exist in the animal world, but also what 
induced him to observe customs and to submit to the decisions 
of some men in each tribe as to what were the customs and 
what the penalties for breaking them. The explanation of this 
essential characteristic of mankind everywhere is that at first 
men were sociable because they lived by hunting as a pack, 
and as a pack they had their customs and leaders determined 
by personal superiority; but that when the time came (as it 
always did come) when hunting was no longer the chief means 
of livelihood, or when by the acquisition of effective weapons 
the pack was no longer necessary to good success in hunting, 
a group of men and women was kept together (when it was 
kept together) by belief in the magical powers of some of their 
number (generally elders), giving them a reputation for wisdom 
and power much in excess of their merit, and enabling them 
to enforce the group's customs and direct its movements. I say 
" when the group kept together," for conceivably it often broke 
up and was lost. But with those who did keep together and 
maintained the 'political' character of Man, what we know 
of the most backward peoples now extant makes it highly 
probable that Magic was the sanction of their crude govern
ment, supplemented sooner or later by Animism or belief in 
the influence of spirits, and the consequent growth of kingship 
and priesthoods. And these beliefs in Magic and Animism (here 
called Superstition) not only made possible the beginning of 
government (or its transfer from the pack-leader to the tribal 

xiii 
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xiv PREFACE 

elder) but ever since have had a potent share in maintaining 
and directing it: as by a glance over universal history anyone 
may see. The subject, therefore, deserves our study. What are 
these beliefs? How did they arise, and under what conditions 
obtain, everywhere and in every age, their hold upon the human 
mind? The story is not without edification for ourselves. 

My use of the word 'superstition' has been complained of 
by more than one critic (or in more than one journal) as 
unworthily disparaging the honest persuasions of simple 
people—beliefs in Magic and Animism still flourishing amongst 
ourselves as well as in Papua. My defence is that I am writing 
in the English language. Not long ago (1921) an address was 
presented to Sir James Frazer in recognition of his great 
services to Anthropology and signed by over 200 of those 
most interested in the subject; and in the course of it The 
Golden Bough was described as "a museum of dark and un
couth superstitions." The phrase, as descriptive of all super
stitions, is rather deeply coloured; but it implies no contempt 
for simple people, nor any want of sympathy with their spiritual 
condition. But there is a sort of anthropologist that poses as 
unofficial protector of the aborigines (against imaginary de
tractors), and affects to gather them together as a hen gathereth 
her chickens under her wing. 

These superstitions are described in the text as " imagination-
beliefs," and I acknowledge myself not quite easy in mind 
about the use of the word 'imagination'—briefly described 
(p. 4) as " unverifiable representation." Every student of 
Psychology knows the difficulty of using the terms of ordinary 
language in a technical or quasi-technical way; and 'imagina
tion' is itself an exciting word, the centre of historical con
troversy, and one which every critic defines in his own way. 
My use of it is the simplest conceivable and not involved in 
the controversy. There are other modes of mental representa
tion—memory, expectation, reasoning; and when such processes 
are not verifiable or are open to doubt we say that they are 
perhaps "only imagination." This implies that imagination 
is involved in expectation and reasoning. There is besides a 
great deal of fiction which is avowed imagination; and although, 
when good, it hangs together much like sense and reason, no 
one even thinks of verifying it. But there is this difficulty 
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PREFACE xv 

that reasoning may result in beliefs that are in their nature 
verifiable though not at the time or place of their conception. 
Take the well-known heliocentric hypothesis of Aristarchus of 
Samos in the third century B.C. : it was then impossible to 
verify it, though it was in its nature verifiable, and it has since 
been verified. I know of no marks by which a conjecture can 
be shown to be in its nature verifiable though, in fact, at the 
time it cannot be verified. Then, in the meanwhile, between 
conjecture and verification (say) 2000 years later, is it a 
reasoning or an imagination? There may not be many such 
cases; but an adherent of Magic or Animism will assure us that 
all such beliefs either have been verified or are in the posture 
of the heliocentric hypothesis 2000 years ago. 

In the higher Religions, as popularly conceived and taught, 
the idea of God or of the soul may comprise some features that 
are obviously derived from Animism and may be called 
superstitions. But in the more just and judicious presentation 
of these ideas they have been so refined or (I may say) recreated 
by Philosophy that to class them with superstitions would be 
absurd and irrational. Though no doubt suggested by cruder 
beliefs, they have in their present form an entirely different 
origin, with which this volume is not concerned; and according to 
philosophical canons of proof (though not in the scientific sense) 
they may be said to be verifiable. If there is any power of legis
lation concerning the use of words, it may consider whether the 
word * Religion' does not need, much more than ' Superstition,' 
to have its sense determined and its application restricted. 

Exception has been taken to a remark of mine that 
"analogy has no place in science." But taking 'analogy' in 
its strict sense—"like relations of unlike terms" (p. 27) my 
statement is true. Analogy may, indeed, suggest a line of 
inquiry or an hypothesis to explain some fact; but this is 
only preliminary to science, which consists in proof; and 
analogy can never prove anything. Unfortunately the word 
is used so carelessly that the colloquial custom of language 
leads one (as I often find) to say 'analogical' when it would 
be correct to say 'parallel,' or to say 'by analogy' instead of 
'by parity of reasoning.' However, our interest in the matter 
is to note that reliance on analogy is a frequent occasion of 
error to immature intelligences. 
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xvi PREFACE 

I am obliged reluctantly to add a paragraph in repudiation 
of the opinions attributed to me in a recent very interesting 
book on Psychology and Primitive Culture. At p. 20 the author 
says of me, referring to this work, "he makes no case—it may 
be said, indeed, that he does not even attempt to make a case— 
for the assumption that these mental processes are, as mental 
processes, markedly different in the primitive from what they 
are in the civilised mind." As I make no such assumption, it 
is no wonder that I do not try to "make a case" for it. The 
reader will see that the whole method and contents of my first 
chapter (on Belief) imply the contrary. I do indeed assume 
that immature minds—children, savages and uncultivated 
Europeans—are at a lower stage of development than our own. 
Does anyone dispute that? My critic goes on: What he "finds 
himself driven to discuss are the differences of the material 
dealt with in these responses, by the primitive, as contrasted 
with the civilised man. Thus we get long chapters on Magic, 
Animism," etc... .So that I am "driven to discuss" what, in 
the first paragraph of my book is declared to be its scope and 
subject. These perverse, groundless and very injurious charges 
I can understand only by supposing that their highly-trained 
author wrote under a preconception which prevented him 
seeing what was in the text. For I believe he was sincere and 
by no means unfriendly. 

There is great need in Anthropology for some recognised 
standard scheme of grades of culture. It is often necessary 
to use such phrases as "lower savages," "higher savages," 
"higher barbarians" and so on; but the reader has to guess as 
best he may at what these terms imply. In my own writings 
I generally have in view the classification given by A. Suther
land in his Origin and Growth of the Moral Instinct, Ch. VI. It 
is not entirely satisfactory, but serves me in default of a better. 
Would it not be a suitable task for a trustworthy committee 
to draw up a scheme of this kind that might be fit for general 
acceptance? 

CARVETH READ. 
SOLIHULL. 

February, 1 9 2 4 . 
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