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Introduction

Ibn Khaldin’s al-Mugaddima is distinguished, much like the author
himself, by a number of features that are as striking to us today as they
must have been to his contemporaries. Forming the prolegomena to a
much larger work, Kitab al- ibar, and serving as a highly sophisticated
introduction to the historian’s craft, al-Mugaddima is the towering
achievement of a man who undoubtedly ranks as one of the greatest
thinkers in Islamic history.” As a historiographer and philosopher of
history, Ibn Khaldiin can claim to have laid the foundations, in the
fourteenth century, of the discipline that we know today as sociology.*
That said, it still comes as a surprise to many of us when we find that
in his monumental Introduction to History Ibn Khaldin devotes a
whole chapter to midwifery (Fasl fT sina ‘at al-tawlid), one that is as
original in conception as it is rich in detail.> The chapter is included in
part 5 of the Mugaddima, which discusses means of subsistence
(ma ‘ash), professions and crafts (sana’i) — “the ‘accidents’ of seden-
tary culture” — that, Ibn Khaldtin points out, reflect the complexity of

' M. Talbi, “Ibn Khaldtin,” The Encyclopaedia of Islam, New edition (henceforth EI*),
vol. I, 825—3 1, esp. 829—3 1.

* Fuad Baali, Society, State and Urbanism: Ibn Khaldun’s Sociological Thought (Albany,
NY: State University of New York Press, 1988), 107, 110; Allen James Fromherz, Ibn
Khaldun, Life and Times (Edinburgh University Press, 2011), 4-6.

3 ‘Abd al-Rahman Ibn Khaldun, al-Mugaddima, ed. by E. Quatremére (Paris: Bibliothe-
que Impériale, 1858), vol. II, 328-33; English translation: The Muqaddima: An Intro-
duction to History, translated by Franz Rosenthal (Princeton, NJ: Princeton University
Press, 1967), vol. II, 368—72.
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2 Introduction

urban life.* Within this survey midwifery ranks among the most basic
crafts (ummabhat al-sana’i‘), being “something necessary in civilization
and a matter of general concern because it assures, as a rule, the life of
the new-born child” and thus the survival of the human race and its
culture.” Moreover, like “the art of writing, book production, singing
and medicine,” it is regarded as a noble craft because of the subject that
is at the heart of it (sharif bi-al-mawdii ‘), that is, newborn children and
their mothers (al-mawlidina wa-ummahbatubum).®

Ibn Khaldiin defines several areas of the professional expertise of the
midwife (gabila’):

(a) “How to proceed in bringing the new-born child gently out of
the womb of its mother and how to prepare the things that go with
that” (al-‘amal fi istikbraj al-mawlid min batn wmmibi min al-rifq fi
ikbrajihi min rahimiba wa-tahyi’at asbab dhalika). This involves
% the midwife offers when the mother is in great pain
“by massaging the back, the buttocks and the lower extremities adja-
cent to the uterus” and by stimulating “the activity of the (force)
pushing the embryo out.” Then, post partum, how to carefully cut

“some succor

4 Baali, Society, State and Urbanism, 36. See also Stephen Frederic Dale, “Ibn Khaldun:
The last Greek and the first annaliste historian,” International Journal of Middle East
Studies 38 (2006), 438.

5 And indeed, some Muslim jurists prohibited husbands from preventing their wives to
serve as midwives. See Ron Shaham, The Expert Witness in Islamic Courts: Medicine
and Crafts in the Service of Law (Chicago, IL and London: The University of Chicago
Press, 2010), 84.

¢ Ibn Khaldin, al-Muqaddima, vol. 11, 316; trans. Rosenthal, vol. II, 3 5 5—6. Surveys and
classifications of professions and crafts by Muslim thinkers generally concern mascu-
line ones. For instance, the chapter on “practical professions” in the text of Rasa’l
ikhwan al-safa’ (Epistles of the Brethren of Purity) — a monumental collection of
philosophical treatises compiled in the tenth century by Isma‘iili thinkers that Ibn
Khaldiin probably knew well — ignores altogether the profession of midwifery; medi-
cine in general is hardly referred to — in any case, it is not mentioned among the
professions that are most essential for human existence. See Rasa'il ikbwan al-safa’
(Beirut: Dar Sadir, n.d.), vol. I, 276-95 (al-Risdla al-thamina min al-qism al-riyadi fi al-
sand’i‘ al- ‘amaliyya wa-al-gharad minha).

7 On this term see Chapter 2.

8 Ibn Khaldiin is aware of the limits of the midwife’s ability to help the mother overcome her
pain and avoid the complexities of delivery. Expressions like fa-takitnu al-qabila mu ‘ina fi
dhalika ba'd al-shay’ and . .. tusawiqu bi-dhalika fi | al-dafi ‘a ft ikbraj al-janin wa-tashil
ma yasubu minbu bi-ma yumkinuha reflect his skepticism. See al-Muqaddima,
vol. II, 329.
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the umbilical cord and treat “the place of the operation with cauteriza-
tion or whatever other treatment she sees fit.”?

(b) How to care for the mother after delivery — to massage and
knead her “so that the membranes of the embryo may come out”
and to support her “for the weakness caused by the labour pains and
the pain that the separation causes her uterus.”"®

(c) How to attend to the newborn child (ma yaslububu ba'da
al-kburij)- “to massage and correct (it) until every limb has resumed its
natural shape and the position destined for it,” to anoint its limbs with oils
and dust it “with stringent powders, to strengthen it and to dry up the fluids
of the uterus,” to smear “something upon the child’s palate to lift its uvula”
and to put “something into its nose, in order to empty the cavities of its
brain.”**

With striking familiarity and in great detail, probably the result of
extensive and meticulous reading in medical manuals and/or informa-
tion he had collected from female informants,”* Ibn Khaldiain describes
female anatomy and physiology and outlines the techniques of midwif-
ery. He is conscious that, given what we today call “the modesty
code,” this craft “is as a rule restricted to women” since they, as
women, may see the pudenda of other women (al-zahirat ba ‘dubunna
‘ala ‘awrat ba‘d)."> Moreover, “midwives are better acquainted [with
obstetrics] than others”™* and “we likewise find them better
acquainted than a skilful [male] physician with the means of treating
the ills affecting the bodies of little children from the time they are
sucklings until they are weaned” (wa-hadhibi kulluba adwa’ najidu
ha'ula’i al-qawabil absar bi-dawa’iha wa-ka-dhalika ma ya ridu li-al-
mawliid muddat al-rada min adwa’ ft badanibi ila hin al-fisal najidu-
bhunna absar biba min al-tabib al-mahir)."’

9 Ibn Khaldiin, al-Mugaddima, vol. 11, 328—9; trans. Rosenthal, vol. II, 368.

Ibn Khaldiin, al-Mugaddima, vol. 11, 3305 trans. Rosenthal, vol. II, 369—70.

Ibn Khaldun, al-Mugaddima, vol. 1I, 329; trans. Rosenthal, vol. II, 369. For an

idealized description by Albert the Great, a thirteenth-century Dominican scientist,

of the midwife and her training, see Peter Biller, “Childbirth in the Middle Ages,”

History Today 36 (1986), 43—4.

On Ibn Khaldiin’s familiarity with Galen’s writings, see Dale, “Ibn Khaldun,” 437.

'3 Ibn Khaldiin, al-Mugaddima, vol. 11, 328; trans. Rosenthal, vol. II, 368.

'+ Cf. Edward Shorter, A History of Women’s Bodies (Harmondsworth: Penguin, 1984),
38.

5 Ibn Khaldan, al-Muqaddima, vol. 11, 3305 trans. Rosenthal, vol. I, 370.
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4 Introduction

Based on the observation that, due to God’s way of creation, “the
[mother’s] opening is too narrow [for the embryo] and it is difficult
for it to come out” (wa-yadiqu ‘alaybi al-manfadb fa-ya ‘suru)™® or, as
physical anthropologists today put it, “human beings have a difficult
birth because evolution has matched the size of the new-born human
brain very closely to the limits of the mother’s body,”*” Ibn Khaldiin
concludes the first part of his chapter by saying that “this craft is
necessary (daririyya, “essential”) to the human species in civilization.
Without it, the individuals of the species could not, as a rule, come into
being” (la yatimmu kawn ashkbasihi fi al-ghalib dinaha).™®

Rather unexpectedly, Ibn Khaldan turns at this point to a theo-
logical argument about the possibility of re-creating the human species
if it were to become extinct.”® He brings in al-Farabi and “Spanish
philosophers,” who argue that the end of created beings, especially the
human species (al-naw * al-insani), is inconceivable because that would
make “a later existence of them ... impossible. Their existence depends
upon the existence of midwifery (li-tawaqqufibi ‘ala wujid hadhihi
al-sina‘a), without which man could not come into being[!]”*°
Although he does not accept their notion, claiming that, as in certain
animals, “the instinctive kind (of births) is not unknown” in humans
(wa-amma sha 'n al-ilbam fa-la yunakaru),>* Ibn Khaldiin’s theological
deliberations take him far from his initial discussion of the practical
aspects of the craft and lend the role of the midwife an almost
cosmological-existential dimension, placing her, at least theoretically,
in a highly elevated position.

To be sure, medieval Muslim doctors and religious scholars alike
recognized medicine as an important, in fact indispensable occupation,

Ibn Khalditin, al-Mugaddima, vol. 11, 329; trans. Rosenthal, vol. II, 368.

Donald A. M. Gebbie, Reproductive Anthropology; Descent through Women (Chi-
chester and New York: Wiley, 1981), 8.

Ibn Khaldiin, al-Mugaddima, vol. 11, 331; trans. Rosenthal II, 370. See also Maya
Shatzmiller, “Aspects of women’s participation in the economic life of later medieval
Islam: Occupations and mentalities,” Arabica 35 (1988), 42; idem, Labour in the
Medieval Islamic World (Leiden: Brill, 1994), 353.

On the philosophical shaping of Ibn Khaldiin see Dale, “Ibn Khaldun,” 431-51.

Ibn Khaldiin, al-Mugaddima, vol. 11, 33 1-2; trans. Rosenthal, vol. II, 371. Believing in
God’s omnipotence, Ibn Khaldiin agrees with Ibn Sina that the end of various species
and their creation anew are possible, while rejecting his argumentation. Cf. Richard
Walzer, Greek into Arabic (Oxford: Bruno Cassirer, 1962), 187—90.

Ibn Khaldiin, al-Mugqaddima, vol. 11, 331; trans. Rosenthal, vol. II, 370.
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regarding the presence of a professional physician in any town or city
as absolutely necessary. According to Abiu al-‘Ala’ Sa‘id b. al-Hasan
(d. after To71), a physician from Rahba in northern Iraq, medicine has
become a universally appreciated vocation through accumulated
experience and thanks to general consensus (gad ajma at al-umam
wa-ittafaqat al-shahadat . . . wa-al-tajarib al-mustamirra bi-fadl sina ‘at
al-tibb wa-hajat al-nas ilayha). What makes a city or a town a good
place to live in is not only a just ruler, a flowing river and a market,
he says, but also a knowledgeable physician (fabib ‘alim). Moreover,
attributed to a divine origin and applied for the benefit of, amongst
others, prophets and devoted believers, the study and practice of
medicine have been sanctioned and encouraged by religion (wa-idha
kanat hadbibi al-sina‘a qad wada‘aba Allah ta‘ala wa-ista ‘malaba
al-anbiya’ wa-al-atqiya’ wa-amari biha wa-lam tubadbdhbirba shart'a
wa-la haramatha milla fa-qad bana fadluba wa-jalla qadruba). All this
explains the prestige medicine enjoys, the honor conferred on its prac-
titioners and the efforts invested in preserving and copying medical
writings (fa-li-dbalika tara al-nas li-idtiraribim ilayba yujillinaba
wa-yubajjilinaha wa-yahtafiziina bi-ma yaqa ‘u labum min kutubiba
wa-yansakhinaba . . .).** Abt Hamid Muhammad al-Ghazali, the well-
known jurist, theologian and mystic of the eleventh-twelfth centuries
(d. r111), supports this approach from a theological point of view.
He regards the body as a sort of carrier (“a riding animal” — matiyya),
a material platform for the spirit — namely, the divine element planted
in human beings and whose perfection brings believers close to God.
Physical health in this world and consequently longevity should there-
fore be seen as preconditions for achieving the ultimate human goal in
the hereafter. No wonder then that al-Ghazali defines medicine as one
of the non-religious (ghayr shar i) yet praiseworthy (mabmiid) sciences
and sees its study as one of the collective duties (fard kifaya) imposed
on at least one (male) believer in any Muslim community.*> However,
while sharing the idea that “the craft of medicine (sina ‘at al-tibb) is

** Abi al-‘Ala’ $a‘ id b. al-Hasan al-Tabib, al-Tashwiq al-tibbt, ed. by Marizan Sa‘id
‘AsirT (Riyad: Maktab al-Tarbiyya al-'Arabi li-Duwwal al-Khalij, 1996), 55-8.

*3 Abt Hamid Muhammad al-Ghazali, Ibya’ ‘ uliom al-din (Cairo: Mu’assasat al-Halabi,
1967), vol. I, 27-8, 78—9.
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6 Introduction

needed in settled areas and cities — not in the desert,” where the Bed-
ouins adopt a healthier diet and are more physically active** — Ibn
Khaldiin is unique in that he explicitly includes midwives in the medical
profession whose practice is of special socio-religious significance.
With his enormous appreciation of — not to say admiration for —
midwives, those agents thanks to whom women become mothers and
the human species survives, Ibn Khaldun represents one side of the
ambivalent male attitude towards the creative power of the other sex.

Also exceptional, yet from a different point of view, is a text by Ibn
Khaldin’s contemporary, Muhammad b. Muhammad Ibn al-Hajj
al-‘Abdari (b. 1336), a Cairene Maliki jurist of Maghribi origin, who
represents an opposite, probably more prevalent, male approach
towards women in general and midwives in particular. His Introduc-
tion to Religious (shar 1) Law, al-Madkbal,> is one of the most well
known compilations within the genre (particularly popular in the
Mamluk period) of treatises condemning innovations into the beliefs,
customs and religious practices of the people of the time (bida ", sing.
bid ‘a).*® The comments that open the chapter on childbirth (Fas!
fi dhikr al-nifas wa-ma yuf ‘alu fihi) leave no doubt as to the extremely
misogynous world view of the author: “This chapter should have
been placed before the one preceding it, which deals with washing a
dead body, since in real life birth is the beginning and death comes
next. However, because religious rules pertaining to birth are exclu-
sively connected with women, I followed the Prophet Muhammad’s

*+ Tbn Khaldiin, al-Mugaddima, vol. 11, 333; trans. Rosenthal, vol. II, 373.

*5 Kitab al-madkbal ila tanmiyat al-a‘mal bi-tabsin al-niyyat wa-al-tanbih ‘ala ba‘d
al-bida“ wa-al-‘awa’id allati intahalat wa-bayan shand ‘atiba wa-qubhiha (Beirut:
Dar al-Kitab al-‘Arabt: 1972). See, J.-C. Vadet, “Ibn al Hadjdj,” EI*, vol. III, 779-80.
J. P. Berkey, “The Mamluks as Muslims: The military elite and the construction of
Islam in medieval Egypt,” in The Mamluks in Egyptian Politics and Society, ed. by
Thomas Philipp and Ulrich Haarman (Cambridge University Press, 1998), 166-7;
Maribel Fierro, “The treatises against innovations (kutub al-bida‘),” Der Islam 69
(1992), 204—46. According to Fierro, Ibn al-Hajj is the only author of an anti-bida“
treatise available in print who extensively discusses problems connected with women
in general and midwives in particular. On the unique character of Ibn al-Hajj’s
al-Madkhal, see Mounira Chapoutot-Remadi, “Femmes dans la ville mamlike,”
Journal of the Economic and Social History of the Orient 38 (1995), 145-64,
especially 163.

26
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instruction to ‘place females behind, just where God has placed them””
(akbRbiriibunna haythu akbkbarbunna Allab).>”

The chapter as a whole is characterized by the tension that clearly
exists between, on the one hand, the author’s awareness of the religious
significance of birth as the beginning of life (which, like the last
moments on earth, is crucial for determining a believer’s destiny in
the Hereafter)*® — thus implicitly reflecting his recognition of the
essential role of the mother — and, on the other, the contempt he feels
for the female body, the vehicle for creating new life, and for the all-
female milieu in which deliveries take place. Moreover, it is obvious
that for Ibn al-Hajj al-‘Abdari the happenings behind the curtain of this
closed, mysterious “world of birthing ritual,”*?of which the midwife is
an indubitable representative, constitute a source of deep concern and
fear. An embodiment of the strict legalistic approach of Muslim
scholars, Ibn al-H3jj vehemently criticizes the midwives who, being in
most cases outside the circles of the ‘ulama’, lack religious knowledge
(fa-li-ajli bu dibinna ‘an al-‘ilm wa-ablibi ghalib® ...); for adopting
countless disgraceful practices (‘awa’id radi'a muta ‘addida qalla an
tanhasira) and popular customs in contradiction of the sacred law, the
shari‘a®°; he blames them for breaking hygienic and purification rules,
for superstitiously using magical devices and for their greed.>* Against
this background, Ibn al-H3jj calls on Muslim males not to observe

*7 Muhammad b. Muhammad al-‘Abdari Ibn al-Hajj, al-Madkhal, vol. TII (Beirut: Dar
al-Kitab al-‘Arabt, 1972), 296.

Ibid.: Wa-gad taqaddama anna al-mubtadar ‘inda mawtibi yanbaghi an yakiina ‘ala
ahsan halatihi fima baynabu wa-bayna rabbibi ‘azza‘wa-jalla, li-annabu al-kbitam
fa-yanbaght an yakina al-ibtida’ mithlabu hina buriizihi ila al-dunya.

Monica Green, “Women’s medical practice and health care in medieval Europe,”
Signs 14 (1989), 472.

3° Ibn al-Hajj, al-Madkhal, vol. 111, 297.

Ibid., 296-300, and see Chapter 1. See also, Huda Lutfi, “Manners and customs of
fourteenth-century Cairene women: Female anarchy versus male Shar‘i order,” in
Women in Middle Eastern History: Shifting Boundaries in Sex and Gender, ed. by
Nikki R. Keddie and Beth Baron (New Haven, CT and London: Yale University Press,
1991), 111-12. Elsewhere in his al-Madkhal (vol. IV, 122), Ibn al-Hajj mentions
midwives, along with old women, as experienced in general medical practice. Ibn
Hajar al-Haytami, the sixteenth-century Shafi‘i scholar from Egypt, in one of his
fatwas, blames the careless treatment provided by midwives as responsible for cases
of infant mortality during childbirth. See Ahmad b. Muhammad Ibn Hajar
al-Haytami, al-Fatawa al-fighiyya al-kubra (Cairo, 1890), vol. I, 220.

28
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8 Introduction

midwives’ advice, to reject their practices (fa-yanbaghi li-waliyy
al-mawlid ... an la yarji‘a ilaybinna wa-la ila ra’yihinna wa-la ila
‘awad ’idibinna)®* and to spare no effort to break the midwives’ mon-
opoly — or, rather, to break into their isolated realm — not by replacing
them, of course, but by carefully selecting them, instructing them in the
spirit of Islamic law and ethics, and by continually supervising them:
“It is fit for the child’s guardian, or rather imposed upon him, to obey
God and follow the prophetic pure example in this regard [i.e., child-
birth] so that the [divine] blessing will come back to the new-born
infant at the outset of its life and later on” (fa-yanbaghi bal
yata ‘ayyanu ‘ala waliyy al-mawlid an yakina mumitathil®” li-amr
Allab ta‘ala fibi [fi al-nifas] wa-yatba‘a al-sunna al-mugtabara fi
haqqibi li-ta‘ida barakatuha ‘ala al-mawlid fi ibtida’i amribi wa-
ba ‘dabu).??

Unlike Ibn Khaldin who, I assume, had in mind a highly profes-
sional midwife working for elite families, Ibn al-Hajj offers us a vivid
description of the manners and customs of midwives serving women of
wider social circles. For instance, he fiercely attacks midwives for
neglecting the basic rules of hygiene when they touch the newborn
and its clothes without first washing the secretions of its mother off
their hands and, moreover, when they let the newborn infant lick their
fingers covered with the mother’s blood (bal ba ‘d al-qawabil yul igna
al-mawlid mimma vyata allaqu  bi-asabi ‘ihinna min  al-najasat),
claiming that these practices are beneficial to it.>* Ibn al-Hajj also
denounces midwives for being greedy and superstitious: they steal the
garment with which the newborn is first wrapped, attributing to it
powers of blessing or simply out of covetousness when, for instance,
it is made of silk; also for believing in the magical power the act of
cutting the umbilical cord has on other infants who are brought into
the house when this is taking place.?’

3% Tbn al-Hajj, al-Madkbal, vol. 111, 297.

33 Ibid., 296-301, 304-5.

Ibid., 298. Another indication of the low professional level of Cairene midwives in Ibn
al-Hajj’s time is the use of mouse dung to lessen the mother’s pains. See ibid.,
vol. I, 299.

On the damage caused by the furious intervention and impatience of “traditional”
midwives in premodern Europe in the natural process of birth, see Shorter, A History
of Women’s Bodies, 58—65.

Ibn al- Hajj, al-Madkhal, vol. 1lI, 299-300, 304.
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Regarding the moral behavior of midwives Ibn al-Hajj is no less
critical. According to him, some of them refuse to fix their wages
well in advance, which they claim as beneath their dignity ... (bal
ba ‘dubunna yarawna anna ta‘yyin al-ujra ‘ayb wa-qillat hishma
wa-tark riyasa)®® and prefer to leave the negotiations on this matter
to the time of the delivery, presumably in the hope of extracting more
from the thrilled and confused family members. Others reject the
intervention of another midwife in a (probably complex) delivery they
themselves started to deal with (wa-yanbaght an yabdhara mimma
yaf ‘alubu ba‘d al-qawabil wa-huwa anna al-wabida minbunna idbha
dakbalat ila bayt wa-qabilat fihi la yumkinu ghayruba an tadkbula
alayha fihi).>”

All in all, al-Madkhal depicts, in what appears to be a realistic way,
the time and place of childbirth as an arena for a power struggle
between males and females: husbands and wives, masters and concu-
bines, medical women and the surrounding society with its patriarchal-
Islamic ethos.

One can discern in the texts I have cited here different types of
midwives active in the medieval Muslim world. More importantly
though, these texts reflect the contrasting images and views of midwif-
ery held by prominent fourteenth-century Muslim thinkers, images
that embody two sides of the ambivalent attitude of males towards
this typically female occupation and its representatives.

To what extent are these views based on earlier Islamic sources and
shared by other thinkers? Do they reflect aspects of social reality?
In answering these questions through a survey of mainly theoretical
and literary writings, in what follows I trace the attitudes toward
midwives on the part of male Muslims — biographers, physicians, and
jurists — to a mixture of awareness of the midwife’s essential role in
society with her obvious marginalization, which sometimes results in a
total absence of midwives in those texts in which they might be
expected to appear.

3¢ Tbid., 298. 37 Ibid., 304-5.
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10 Introduction

For it is a perennial puzzle why no woman wrote a word of that extraordinary
literature when every other man, it seemed, was capable of song or sonnet
— Virginia Woolf, A Room of One’s Own (London: Hogarth Press, 1967), 62

Available in relatively large numbers and varied in their character,
written and other sources have enabled historians in recent years to
develop a “history of birth” and a “history of midwifery” in the
context of premodern Western-Christian societies. These sources
include belles-lettres; medical, legal, and theological writings; records
of sainthood and exempla (tales illustrating sermons); archival docu-
ments such as records of legal proceedings or documents of orphan-
ages; personal diaries and testimonies of travel writers; as well as art
works from late medieval through early modern times.>® Most of this
corpus of texts written before the seventeenth century is the product of
urban male scholars. Midwives, like other women, were socialized to
regard themselves as innately inferior and subordinate to men. There-
fore, even literate women who could have left records did not consider
their work worth reading.?® However, the seventeenth century saw
the first signs of a significant change in Europe. A few midwives left
memoires and manuals, “precious pieces of evidence . .. an island in an
ocean of documentary silence.”*° The Midwives’ Book by Jane Sharp,
the first handbook for midwives written by an Englishwoman, was
published in 1671.4" Moreover, the writings of Louise Bourgeois
(1563-1636) the midwife of Marie de Médici (wife of King Henri IV
of France and mother of King Louis XIII), includes, in addition to

38 S, Laurent, Naitre au Moyen Age (Paris: Le Léopard, 1989), 2-8; Biller, “Childbirth,”
43, 49; Lianne McTavish, Childbirth and the Display of Authority in Early Modern
France (London: Ashgate, 2005) is wholly dedicated to the visual culture of childbirth.

Jane Donegan, Women and Men Midwives: Medicine, Morality and Misogyny in

Early America (Westport, CT: Greenwood Press), 20, quoted by Mary M. Lay, The

Rhetoric of Midwifery: Gender, Knowledge and Power (New Brunswick, NJ and

London: Rutgers University Press, 2000), 45.

4° Simon Schama, The Embarrassment of Riches: An Interpretation of Dutch Culture in
the Golden Age (London: Fontana Press, 1991), 525.

4! Jane Sharp, The Midwives’ Book; Or the Whole Art of Midwifery Discovered, ed. by
Elaine Hobby (New York: Oxford University Press, 1999), Editor’s Introduction,
vii—xliii. Cf. Naomi Simansky, “Jane Sharp and her place in the struggle between
medical practitioners and midwives in XVIIth-century England,” Hayo Haya:
A Young Forum for History 1 (2002), 52—70 (in Hebrew).
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