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Introduction

BuppHIST MONASTICISM

The monastic tradition of Buddhism is probably the oldest in
the world, and has certainly been the most widespread, both
geographically and culturally. The traditional dates for the
Buddha given in Western scholarship are c.566-486 B.C.%:
the order he founded has existed for two and a half thousand
years. Although by the medieval period the Buddhist mon-
astic order had all but disappeared from India, by that time it
had been established in almost every other part of Asia.
During the centuries following the Buddha’s death various
different “schools” of Buddhism arose; this book describes
the ideal monastic life envisaged by one of them, the Thera-
vada or “Way of the Elders.”? These ideals are preserved in
the Pali canonical texts and commentaries and have been
followed in India from the ancient to early medieval periods
(a small modern presence remains in Bengal, and, by recent
reintroduction, in Nepal); in Sri Lanka (formerly Ceylon)
from the third century B.C.; and in mainland Southeast Asia
(what are now Burma, Thailand, Laos and Cambodia) from
medieval times until the present day. Alas, the twentieth
century has not been kind to Buddhism: modern govern-
ments in mainland China, Tibet, Vietnam, North Korea,
Laos and Cambodia have attempted either to destroy the
religion altogether or at least put very severe restrictions on
the institutional possibilities for practicing it.

As Dr. Wijayaratna explains in Chapter 1, the Buddha and
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his disciples are said to have been one of a number of groups
of religious mendicants in ancient India; Buddhist texts call
such a group a gana, and each had its gandacariya, “group
teacher” or “leader.” It might have been the Buddha’s slightly
older contemporary Mahavira, the founder of Jainism, who
was the first to convert such a group into a monastic Commu-
nity (sangha) by means of a codified Monastic Rule; but Jain
tradition holds that its earliest texts have been lost, and we
cannot recover the precise chronology and nature of the ear-
liest Jain monasticism. Buddhist texts say that the Buddha
first established the Community of monks; later, apparently
with reluctance and after the intercession of his faithful com-
panion Ananda, he granted the wish of his aunt and foster-
mother Mahapajapati and established the Community of
nuns. We know from inscriptions and texts that the order of
nuns existed in India and elsewhere in South Asia until the
medieval period, but it seems to have died out then.3 In
Buddhist monastic law, the ordination of any new nuns re-
quires the presence of a number of other properly ordained
monks and nuns. In different Theravada countries at different
times, the order of monks has sometimes declined so much
that there have not been enough properly ordained monks to
continue ordaining new members; but the ordination lineage
has been reestablished with the help of monks from other
countries. This did not happen with the order of nuns. Al-
though subsequently there have been women following what
Dr. Wijayaratna calls “the path of inner progress,” their status
in both monastic and civil law has been that of laypersons who
practice an extended version of lay Buddhist ethics by follow-
ing eight or ten Precepts rather than the usual five.4 Thus
while the Monastic Rule for nuns is extant in the texts, as are
many stories about individual nuns, unless and until some
way is found to reestablish the nun’s Community in
Theravada countries, these texts are of historical interest only,
and do not provide an actual code of behavior for women
Buddhists today. For this reason, although in this book Dr.
Wijayaratna often writes about the nuns and their rules, this
aspect of the subject is not so thoroughly explored as are the
ideals for monks.5
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Theravida Buddhist literature
THERAVADA BUDDHIST LITERATURE®

The texts used by Dr. Wijayaratna are all in Pali, and fall into
two groups, the Canon and the commentaries. The Canon is
divided into three “baskets” (pitaka): that of the Monastic
Rule or Disciplinary Code (Vinaya-pitaka), the Discourses or
Sermons of the Buddha (Sutta-pitaka), and the systematic
psychological and philosophical texts of “Further Doctrine”
(Abhidhamma-pitaka). These texts were at first preserved or-
ally; all Buddhist schools speak of a number of Councils or
“Communal Recitations” (sangiti) said to have taken place in
the first few centuries of Buddhist history; unfortunately,
these accounts are for the most part mutually incompatible.
The Theravada version holds that the first two “baskets”
were recited at the first council, held immediately after the
Buddha’s death, while the third was finally closed at a third
council held under Emperor Asoka in the third century B.C.
It is also held that the tradition of commentarial works was
begun at an early period (indeed the Canon itself contains
material of the commentarial genre); the mission sent out by
Asoka to introduce Buddhism to Ceylon is said to have
brought with it both Canon and commentaries. Both kinds of
“text” were still preserved orally, until they were written
down for the first time in the latter part of the first century
B.C.; at some point, presumably before this, the commen-
taries were translated into the contemporary language of
Ceylon (Sinhala). The commentarial works extant, however,
date from a later period; those used in this book are at-
tributed to two great Indian scholar-monks, Buddhaghosa
and Dhammapala, in the fifth and sixth centuries A.D. Both
of these authors state, however, that they were basing their
Pali commentaries very closely on earlier texts preserved by
the monastic lineage in Ceylon named after its main monas-
tery in Anuradhapura, the Mahavihara.

Dr. Wijayaratna draws most of his data from the Vinaya-
and Sutta-pitakas, with occasional use of the commentaries on
them. The Vinaya has two main sections, called Sutta-Vib-
hanga and Khandhaka, along with a third and probably later
appendix called Parivara. The Sutta-Vibhanga contains the Pa-
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timokkha, which is the basic list of rules for monks (227) and
nuns (311), embedded in a text made up of stories — particu-
larly of the circumstances that led to the Buddha’s promulga-
tion of each rule — and an old word-by-word commentary on
each rule. The organisation of the rules is explained and
discussed in Chapter 8; the Patimokkha itself is recited in an
important monastic ceremony which takes place on the days
of the full and new moon, called Uposatha (see Chapter 7, pp.
123-24). The Khandhaka has two parts, the Mahdvagga and
Cullavagga, which contain a variety of materials arranged the-
matically, including parts of the Buddha’s biography, various
rules and observances (such as “On Robe Material” and “On
Medicines”), stories of monks in different areas, and accounts
of the founding of the nuns’ Order and of the first two Coun-
cils. The Sutta-pitaka contains five collections of texts, each
known as a Nikaya. The first four (Digha, Majjhima, Samyutta,
and Anguttara) contain discourses arranged in accordance
with their length and/or subject matter, most of which are
attributed to the Buddha. The fifth (Khuddaka) is a mis-
cellaneous collection of texts, some clearly early, others clearly
late; of particular importance to Dr. Wijayaratna’s account,
especially in Chapter 1 on the members of the earliest Com-
munity, are the poems attributed to monks and nuns, the
Theragathda and Therigathd, and the stories collected in Dham-
mapala’s commentary on them.

How RELIABLE ARE THE TEXTS?

It seems to me useful to divide Theravada Buddhist history
into three periods; these chronological layers are not, ob-
viously, to be taken as separate realities in actual history, but
simply reflect the different kinds of evidence which are avail-
able to us.” The first or “early” period lasts from the time of
the Buddha (whenever that was) to that of ASoka. Some of
Asoka’s inscriptions mention Greek kings, whom we can
date with confidence, and so his reign, ¢.268-239 B.C., pro-
vides the first really secure historical data we have for Bud-

xii
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dhism, and indeed for any ancient Indian history. We have
no evidence of any kind which can be dated before Asoka;
we must make inferences from his inscriptions, from the
texts (whose extant form is due to the later period), and
perhaps also from the material remains of later times. From
the time of Adoka onwards, in the second or “middle” peri-
od, in addition to an increasingly large amount of textual
materials, we have inscriptions, paintings, sculptures and
other material remains to supplement and on occasion cor-
rect what the texts tell us. Neither material remains nor texts
— which include sources in indigenous languages other than
Pali — are as extensive as those to which historiographers of
the classical or medieval West apply their skills, but they still
provide the basis for writing history in a straightforward
sense (not that this is ever easy, of course). The third of
“modern” period refers to those recent centuries in which
we have first-hand reports from western travelers, officials of
imperial governments, anthropologists and others, as well
as the modern records kept by indigenous rulers and bureau-
cracies. The first work of this period is the still useful account
by the English sailor Robert Knox of his enforced sojourn in
Ceylon from 1659-79 (reprinted iri Knox 1956-7). In very
recent times the study of Theravada Buddhism has been
particularly rich in ethnographies and modern histories writ-
ten by both western and indigenous observers.

How far is it possible to use the extant texts as evidence for
the early period? Obviously, we cannot conclude that be-
cause something is not described in the texts, it could not
have happened; but this kind of argument will never estab-
lish anything positively. The question is: what use can we
make of what the texts do tell us? Let me start by quoting
two leading contemporary scholars of Theravada. Richard
Gombrich, in a review of the French version of this book,
wrote:

It is a modest, straightforward account of what the Pali
Canon tells us of how Buddhist monks and nuns were sup-
posed to live. Oddly enough, no such account has been pub-
lished before. Most authors who have written on the Sangha

xiii
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have concerned themselves largely with the Buddha’s doc-
trine and monastic spirituality, giving pride of place to the
inner life. Sukumar Dutt’s admirable pioneering work was an
attempt to write an early history of the Sangha, relating it to its
antecedents and speculating on its development; scholars
have tended to accept most of his conclusions without going
back to the evidence . . . Dr. Wijayaratna is content to give us
a synchronic picture . . . [He] refuses to discuss chronology
or stratification, but takes the canonical account at face value
(without, however, saying that he believes it). I find his ap-
proach fruitful. What he has shown is that the sources are
predominantly consistent. Whether they go back to the Bud-
dha is of course another matter; but when one has read this
book it is no longer possible to maintain that the Pali Vinaya
and Sutta Pitakas are a hotchpotch of material drawn from
several centuries.8

Heinz Bechert, in the bibliography to a brief overview article
on the Buddhist monastic Community, writes: “unfortunate-
ly, the existing monographs on the early Samgha are of lim-
ited use only, because their authors, who have not under-
stood the rules of Vinaya as a legal system, concentrate on
historical aspects and often propose problematic theories.”
He also mentions Sukumar Dutt’s work as an example of
this.®

Neither of these two writers, nor I, wish to belittle Dutt’s
contribution to the subject: on the contrary, his books remain
important and helpful, and deal with many more topics than
can be discussed here. But it is useful to take his work as an
example of a general principle: if scholarship is to advance, it
is impossible to rely on such secondary sources as if they have
established once and for all the truth about their subject. We
must always go back to the primary sources. To exemplify the
point, let me take one aspect of Dutt’s most important and
influential speculation, concerning the nature and evolution
of the earliest Sarigha. Dutt first proposed his account specifi-
cally as “a theory,” indeed a “very bold” one, but over the
years it has assumed the role of a received wisdom.10 Al-
though he acknowledges (1962, p. 57) that “in the Vinaya-

Xiv
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pitaka the Bhikkhu-sangha appears not as a body of wanderers
but as a settled cenobitical society,” he argues that this was a
development from an original stage where “settled life in a
monastery is not contemplated at all, and the ideal life for a
Bhikkhu is set out to be a free, unsocial, eremitical one” (1960,
p- 112). In support of this he cites the well-known phrase used
by the Buddha when sending out the first sixty monks to
preach, “let not two of you go the same way” (Vin I 21). For
Dutt, “the eremitical ideal indicated here . . . [is] a life of
solitude and hardship” (1960, p. 112). It was, in his view, the
Rainy Season Retreat, when monks stayed together in one
place for the three or four months’ duration of the monsoon
season, which was the turning point “from wandering to
settled life.” But as Dr. Wijayaratna explains in Chapter 2,
what the texts actually contain is more complex: while they do
say that moving from place to place was an important part of
the early Community’s lifestyle, they also say that the Buddha
accepted a park donated as a residence by King Bimbisara of
Magadha very soon after his Enlightenment and founding of
the Order. This park was on the outskirts of the town of
Rajagaha, and was specifically chosen as somewhere neither
too far from nor too close to lay society. When members of the
Community traveled, they usually went from one such park
or monastery to another. Similarly, in the story of the first
institution of the Rainy Season Retreat (see pp. 19ff. below),
the text does not tell us that all monks and nuns were always
traveling, continuing throughout the monsoon, but only that
some monks in one place (Rdjagaha) did so on one occasion,
and were criticised for it. The injunction to travel alone forms
part of an injunction to travel and spread the Teaching “for the
good of themany. . . . out of compassion for the world” (cited
on p. 19 and elsewhere in this book); in the context it ob-
viously means that the original small band of monks, on their
first journey, should split up to cover as much ground as
possible, without wasting manpower. It says nothing about a
general mode of life prescribed for all monks all of the time.1!
Thus Dr. Wijayaratna’s conclusion seems to me impeccable,
and describes what the texts actually contain rather than the

XV
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“history” which Dutt (and others) have presumed to read
from them: although “some scholars think that the institution
of the Rainy Season Retreat served as a bridge between two
periods in the history of the Buddhist monkhood: wandering
and sedentary life . . . we are not dealing here with a trans-
formation, nor with two different stages; the institution of the
Retreat served rather to connect two different styles of life” (p.
21 below).

Both before and after the adoption of the Rains Retreat by
Buddhism (which was already the practice of other ascetic
groups), members of the sarigha lived both itinerant and sed-
entary lives. In the earliest “missionary” days, most monks
are said to have traveled constantly to spread the Buddha’s
message; but they are also said to have stayed in one place
for periods of time. Apart from those who were ill or old (see
p- 30), the practical details of monastic organization required
some members of the Order to remain in monasteries and
other residences of the Community (see, for example, Chap-
ters 2, 3 and 4 on the appointment of monks to oversee the
assigning of lodgings, robes and food). In fact, to accept the
myth of a transition “from eremitical to cenobitical life” is, as
the Christian terminology shows, to impose on Buddhist
monastic history categories derived from the received wis-
dom about the Christian tradition — which is itself equally
legendary and unhistorical.’?> The word “eremitical,” like
“hermit,” derives from a Greek term used to refer to the fact
of living in places away from normal human habitation, nota-
bly the deserts and mountains of Egypt and other areas in
what is now called the Middle East; “cenobitical” means hav-
ing a “shared” or “common life,” and is used to describe
those who lived together under a Monastic Rule. Since some
(but by no means all) of the Christian “dwellers in the wil-
derness” lived alone for some or all of the time, the eremitical
life came to be contrasted in that tradition with the ceno-
bitical. (The question of solitude in Buddhist monasticism is
discussed in Chapter 7.) But this opposition is not that be-
tween traveling and remaining in one place; in fact most of
the “Desert Fathers” in early Christian history, whether they

Xvi
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lived alone or with others, did not travel, apart from pil-
grimages and going to visit others. When the earliest Bud-
dhist monks are described as traveling to preach, apart from
the first group of sixty they are frequently pictured as doing
so in groups. So Dutt’s “theory” coalesces three quite sepa-
rate issues, about which the texts have many different things
to say: living alone or living with others, traveling or staying
in one place, and living far from or close to other human
habitations.

What Dr. Wijayaratna does here, then, is to let the texts
speak plainly and clearly for themselves. His judicious selec-
tion and presentation of the evidence shows that the ideal
system of monasticism they present is, in general, a single
and coherent one; we are not presented with a series of
historical layers and an evolution from one thing to another.
The question still remains, of course, whether the picture of
the early Sangha presented in the texts is historically accu-
rate; this raises much bigger and more difficult problems,
which apply to the study of any religious tradition: that of
the overall chronology and provenance of the canonical
texts, and of the relationship between textual ideals and ac-
tual practice. These are subjects on which, naturally and
rightly, opinions differ. In Buddhism, as elsewhere, it is pos-
sible to use archaeological and epigraphical data to balance
the textual accounts,!3 and also to compare Buddhist textual
sources with those of other traditions, notably Jainism.4 In
the case of what I called the “early,” pre-Asokan period,
however, apart from what very little we can infer about Bud-
dhist monastic life from Asoka’s inscriptions, the texts are all
we have. For this period, therefore, I agree with what Rich-
ard Gombrich has said elsewhere, again referring to the
French version of this book: “the Vinaya as it stands is of a
piece, and if we refuse to believe its own account of the
Sangha’s development — as of course we can — we are left
with no certain knowledge of the subject” (1988, p. 93). One
might say, with perhaps some exaggeration, that if any parts
of the Vinaya-pitaka are accepted to be early, then, in the
absence of external evidence, it might all be; and equally, if

xvii
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any parts are adjudged to be late, then it might all be late. In
this case as with almost all of the Pali Canon, I believe, at-
tempts to demonstrate historical layers based solely on inter-
nal evidence produce not historical scholarship, but merely a
certain kind of inept and a priori literary criticism.

In the Introduction to the French version of this book, Dr.
Wijayaratna made clear his own attitude to the evidence pro-
vided by the textual tradition, and it is in this spirit that the
book should be read:

This work will not attempt a critical analysis of the opinions
found in the Sutta-pitaka, nor to discover the date at which
one or another Nikdya was collected. With regard to the Vin-
aya-pitaka, it is probable that even in the area of monastic
discipline some rules were drawn up and arranged later, after
the Buddha’s death; nevertheless the Buddha is regarded as
having established the rules of the Community. It is likely, in
fact, that the principles and precepts of the Community were
subject to elaboration during the first few centuries of its
existence. We will take the following view; whenever we find
that the origin of a particular rule is attributed to the Buddha,
we may conclude either that at the time when the definitive
version of the code of discipline was drawn up, this rule was
thought to be a precept established by the Buddha himself, or
that at that time the disciples felt the need to present or re-
gard such a rule as coming from him. Whether or not one or
another precept was in fact established by the Buddha, what
is important from our point of view is the sense and in-
terpretation it is given by Theravada monasticism.

In the following pages, the intention is simply to give an
account of the discourses and rules which the Theravadins
regard as the Doctrine (Dhamma) and the Discipline (Vinaya)
of their tradition . . . On occasion we will make use of the
Pali commentaries in order to come to a better understanding
of some canonical passages. It is true that quite a stretch of
time separates the Pali Canon from the commentaries on it:
the canonical texts come from the third century B.C., whereas
the Pali commentaries as we now have them belong to the
fifth century A.D. Nonetheless, the Pali commentaries are
valuable, for two reasons. The first is historical: the Pali com-
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mentaries did not appear suddenly in the fifth century. They
were based on the Old Commentaries and on the interpreta-
tions given by the Theravadin Elders and teachers, which had
been handed down from generation to generation. The sec-
ond is an issue of interpretation: Theravada monastic tradi-
tion must be seen, in my opinion, not from the point of view
of the Mahayana, of the Vajrayana, or of Hinduism, but from
that of the Theravada itself. For that reason it is necessary to
take into account both the opinions and attitudes specific to
the Theravada, and its tradition of interpretation.

SUGGESTIONS FOR FURTHER READING

THE VINAYA-PITAKA

References to the Pali text of the Vinaya-pitaka in this work, as
in that of almost all other scholars of Buddhism, are to the
roman script version edited by H. Oldenberg, and published
by the Pali Text Society, London (last reprinted 1964-82).
Parts of it were translated by Oldenberg and T.W. Rhys
Davids, in Vinaya Texts, Sacred Books of the East vols. 13, 17
and 20 (last reprinted by Motilal Banarsidass 1982—4). Miss
I.B. Horner translated the whole text as Book of the Discipline
Parts 1-6, Sacred Books of the Buddhists vols. X, XI, XIJ,
XIV, XX, XXV (last reprinted by the Pali Text Society 1966—
83). References are to the volume and page number of the
Pali text: unfortunately, the text and translations of the Vin-
aya are not easy to collate, since Oldenberg edited the text in
an order different from the traditional canonical one, where-
as the translations follow the canonical order. The canonical
divisions and order were described earlier; the following
table is intended to help readers, particularly those without
knowledge of Pali, to check references and study particular
parts of the text further:

(O = Oldenberg’s text; IBH = Horner’s translation; O/RhD =
Oldenberg and Rhys Davids’ translation.)
The Sutta-vibhanga (i) Rules for monks (bhikkhu-vibhanga) = O
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vols. IIl and IV pp. 1-207; IBH Parts 1, 2 and 3 pp. 1-155;
O/RhD (the Patimokkha rules only) Part 1 pp. 1-69.

The Sutta-vibhanga (ii) Rules for nuns (bhikkhuni-vibhanga) = O
vol. IV pp. 211-351; IBH Part 3 pp. 156—426; not translated by
O/RhD.

The Mahavagga = O vol. I; IBH Part 4; O/RhD Parts 1 pp. 73~
355, and 2 pp. 1-325.

The Cullavagga = O vol. II; IBH Part 5, O/RhD Part 2 pp. 329-
439, and Part 3.

The Parivara = O vol. V; IBH Part 6; not translated by O/RhD.

All of these works contain valuable introductions, notes and
appendices.

HISTORICAL AND INTRODUCTORY WORKS
(IN ENGLISH).

E.W. Adikaram (1953) Early History of Buddhism in Ceylon, (M.D.
Gunasena, Colombo)

S. Bandaranayake (1974) Sinhalese Monastic Architecture (E.J. Brill, Leiden)

H. Bechert (1979) Buddhism and Society (Wheel no. 265, Buddhist
Publication Society, Kandy)

(1987) “Samgha: an overview,” in Eliade (1987)

H. Bechert and R.F. Gombrich (eds.) (1984) The World of Buddhism
(Thames and Hudson, London)

S. Collins (1988) “Monasticism, Utopias and Comparative Social
Theory” Religion vol. 18, pp. 101-135

J. Dhirasekara (1981) Buddhist Monastic Discipline (M.D. Gunasena,
Colombo)

S. Dutt (1924, 1960) Early Buddhist Monachism (1st. ed. Routledge and
Kegan Paul, London; 2nd. ed. Asia Publishing House, London)

(1962) Buddhist Monks and Monasteries of India (Allen and Unwin,
London)

M. Eliade (ed.) (1987) Encyclopedia of Religion (Macmillan, New York)

N. Falk (1980) “The Case of the Vanishing Nuns: the Fruits of
Ambivalence in Ancient Indian Buddhism,” in N. Falk and R. Gross
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Cultures (Harper and Row, New York)

E. Frauwallner (1956) The Earliest Vinaya and the Beginnings of Buddhist
Literature (ISMEO, Rome)

W. Geiger (1960) Culture of Ceylon in Mediaeval Times (Harrassowitz,
Wiesbaden)
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Religion, vol. 16 pp. 387-88
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NOTES TO THE TRANSLATION

In this translation we have tried to render in English as clear-
ly as we could the content and style of Le Moine Bouddhiste. In
consultation with Dr. Wijayaratna, we have changed the
wording and order of some passages, incorporated most
footnotes into the text, omitted some repetitions and most
references to French secondary sources, provided references
to English works instead of French where possible, corrected
some typographical errors and references to Pali texts, and
added the brief Appendix 3 on the Precepts; Dr. Wijayaratna
has provided some new references and the new Appendix 1,
with a fuller account of the Order of Nuns. Endnotes in
square brackets are translation notes. Abbreviations used
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follow the scheme of the Critical Pali Dictionary (published
by the Royal Danish Academy of Sciences and Letters: see
the Epilegomena to Vol. 1); texts referred to are the editions
of the Pali Text Society, London. The word pali/pali is printed
in Anglicized form, without diacritical marks.

I should like to thank Patrick Olivelle and Gregory
Schopen for helpful comments on an earlier draft of this
Introduction.

Steven Collins
Montréal, September 1989

ENDNOTES

1. There is another reckoning which would move these dates
forward to 448-368 B.C.

2. For a discussion of these early schools see Lamotte (1988); and
for a succinct explanation and definition of the Theravada
tradition as a monastic entity see Gombrich (1988) pp. 110-2.

3. See Falk (1980), Gunawardana (1979) pp. 37-39 and Law
(1939-40).

4. These precepts are given in Appendix 3, and cf. Appendix 2,
pp. 166-67, 170-71.

5. The bibliography given here includes some ethnographic ma-
terials on women’s “monastic” practice in modern Buddhism.

6. See K.R. Norman (1983a) for a fuller account.

7. The first two of these are similar to those identified by Heinz
Bechert (e.g. 1979) as “early” and “traditional”; but his criteri-
on for division and designation is the relation of the monastic
community to society, and my third, “modern” period does
not correspond exactly to his third, “modernist” one. My
choice of terms is not intended, as are Bechert’s and also those
used by Reynolds and Hallisey (87), to suggest anything
about the character of Buddhism in different periods, but
merely to delineate three historical layers in terms of the evi-
dence we have for them.

8. Gombrich (1986) pp. 387-88, italics in original.

9. Bechert (1987) p. 40. The two authors I have cited here have
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collaborated to produce an excellent reference work on the
Buddhist monastic order in all traditions, which is also beau-
tifully illustrated: Bechert and Gombrich (1984). The sections
in this book called ‘Buddhism in Ancient India’ and
‘Theravada Buddhism’ provide the best available introduc-
tion to the history of the Sangha in South and Southeast Asia.

10. See the Preface to Dutt (1924) p. x, where the work is also said
to have been written as a thesis in 1916, a time obviously
when serious Buddhist studies had only recently begun. In
the revised edition of this work, (1960) p. ix, the wording was
changed to ‘somewhat bold’ and the date of writing omitted;
and in Dutt (1962), the hypothetical nature of the suggestion
is forgotten, the account being presented with little hesitation
as historical fact. Other scholars have usually used the 1960
and 1962 versions of Dutt’s work.

11. For a brief but trenchant critique of Dutt along these lines, see
Dhirasekara (1981) pp. 6ff., who cites some appropriate re-
marks of [.B. Horner.

12. This is particularly clear in Dutt (1924 and 1960) Chapter 5,
which takes the four-fold classification of monks from the
Rule of St. Benedict as its model. For references to scholarship
showing the legendary nature of this version of Christian
monastic history, see Collins (1988) pp. 106-108 and notes 22—
27.

13. This has been done recently with great creativity by Gregory
Schopen: see, for example 1984, 1985 and 1989.

14. See, for example, K.R. Norman's (1983b) discussion of the
word and concept pacceka-buddha (Sanskrit pratyeka-buddha).
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