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chapter 1

In place of an introduction
Janet L. Nelson

Patrick Wormald will ever be remembered as, above all, a bravura solo
performer of originality and power: an academic Barenboim. His many
writings, particularly in the genre of learned papers, were each and all soleauthored productions of distinctive and enduring value;1 and in The
Making of English Law, he produced a scholarly master-work. But there
was more to Patrick’s distinction than that. He was a wonderfully
inspiring teacher, whose inﬂuence and intellectual generosity extended
far beyond his own students. He was engaged in literally hundreds of
scholarly exchanges, in speech and in writing and latterly email, to the
huge beneﬁt of his partners in dialogue. He enjoyed the collaborative work
of symposia, nowhere more so than with colleagues in the Bucknell
Group.2 International contacts, in North America and, increasingly, in
Continental Europe, evoked new applications of his extraordinary mental
energy.3 He thrived on the buzz of conferences, and always gave as much
as (sometimes as good as) he got. All this, well known as it is to students
1

2

3

The exceptional value and coherence of this corpus of work has lately become apparent in Patrick’s
two collections of papers: Legal Culture in the Early Medieval West: Law as Text, Image and Experience
(London, 1999); and now The Age of Bede, ed. S. Baxter (Oxford, 2006). I am especially grateful to
Stuart Airlie, Wendy Davies and Simon Keynes for bibliographical and other help during the ﬁnal
stages of getting the present book into press.
Patrick himself gave currency to this label, which derived from the home-place in the 1980s of
Wendy Davies, the group’s convenor from the outset to the present. Though she moved house to
Woolstone in Oxfordshire (Patrick’s housewarming gift was an account of the Anglo-Saxon history
of Woolstone), the name Bucknell Group stuck. Patrick’s contributions to the group’s published
volumes were major ones: see ‘Charters, law and the settlement of disputes in Anglo-Saxon
England’, in W. Davies and P. Fouracre, eds., The Settlement of Disputes in Early Medieval Europe
(Cambridge, 1986), pp. 149–68, and ‘Lordship and justice in the early English kingdom: Oswaldslow
revisited’, in Davies and Fouracre, eds., Property and Power in the Early Middle Ages (Cambridge,
1995), pp. 114–36.
See, for instance, Patrick’s contributions to conferences at Spoleto in the mid-1990s (publications
cited below, nn. 9 and 10) and at Vienna in 2000 (‘Pre-modern “state” and “nation”: deﬁnite or
indeﬁnite?’, in S. Airlie, W. Pohl and H. Reimitz, eds., Staat im frühen Mittelalter (Vienna, 2006),
pp. 179–89).
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and practitioners of early medieval history, is worth repeating, and
celebrating.
Less well known, but worth adding here, is Patrick’s less-often practised
quality as a skilled conductor working from the keyboard: another
Barenboim. Patrick could bring colleagues together, and help their combined product to be more than the sum of its parts. He did this, for
instance, in his editorial work on the Festschrift for Michael WallaceHadrill.4 He did something akin in seminars, whereof he was so often the
life and soul. He did it again in organising a series of sessions at two
successive meetings of the annual International Conference on Medieval
Studies at Kalamazoo, Michigan, USA in 1999 and 2000. Here he deployed
all the gifts just mentioned: he invited apt contributors from among former
students and present colleagues on both sides of the Atlantic; he chaired
and commented sessions con brio, so that then, and later, he enhanced
every speaker’s contribution; above all, he chose a theme dear to his own
heart which, like so many of Patrick’s enthusiasms, once applied to early
medieval scholarship worked like yeast in dough – or, to use a more
contemporary metaphor, proved to be absolutely at the cutting edge. It
was, more or less, the theme of the present book: the Lay Intellectual in the
Carolingian World.
Behind that formulation – which caused (and may still cause)5 some
jibbing at its deliberately provocative anachronism – was an agenda that
had been bubbling away in Patrick’s mind for well over twenty years. In the
mid-1970s, he began to grapple with three problems fundamental to any
understanding of the early medieval West: ﬁrst and foremost, the nature of
its law, new or old, Roman or German, authoritative or customary, royal or
consensual; second, the impact of Christianity on aristocratic values and
conduct, contradictory or complementary, destructive or adaptive; third,
the signiﬁcance of literacy, instrument of power or collective medium,
clerical monopoly or tool of secular elites, learned or popular.6 Not only
was Patrick prescient and exemplary in insisting on British as distinct
from merely English history, inspired by Michael Wallace-Hadrill, his
4

5
6

P. Wormald, D. Bullough and R. Collins, eds., Ideal and Reality in Frankish and Anglo-Saxon
Society: Studies Presented to J.M. Wallace-Hadrill (Oxford, 1983). As the order of the co-editors’
names indicates, Patrick did the lion’s share of editorial work on this volume.
See Richard Abels, below, p. 247.
Key papers were: ‘Lex scripta and verbum regis: legislation and Germanic kingship from Euric to
Cnut’, in P. Sawyer and I. N. Wood, eds., Early Medieval Kingship (Leeds, 1977), pp. 105–38; ‘The
uses of literacy in Anglo-Saxon England and its neighbours’, TRHS, 5th ser. 27 (1977), pp. 95–114;
and ‘Bede, Beowulf and the conversion of the Anglo-Saxon Aristocracy’, in R. T. Farrell, ed., Bede
and Anglo-Saxon England, BAR 46 (Oxford, 1978), pp. 32–95.
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vision always extended beyond these Isles7. His early published work
showed him deeply well informed on Continental law and politics, and he
had important new insights to offer on the Lombards as well as the Franks.8
He was always interested in contact, and comparison. In the 1990s, as he
toiled on the big synthesis, Patrick pondered ever more deeply on the
Carolingian Renaissance. Here he saw Christianity impacting in new and
lasting ways on politics and polities, communities and social structures.
Equally interested in ideals and realities, he saw that impact both in
normative texts and in the charters that embodied legal practice.9 The
Carolingian period was the transformative moment when law, no longer
thought of as secular, a thing (only) of this world, came to be understood
and used as the means to secure the collective good of the Christian people.
That good was expressed by the one word ‘justice’ – the watchword of
Carolingian government, a word loaded with religious and this-wordly
values.10 Law-making was an activity engaged in co-operatively by clergy
and secular men. In the Carolingian regime, the delivery of law, through
the holding of courts, and the imposing, and recording, of legal judgments,
necessarily entailed such collective action. Normative decrees and case
records needed to be brought together in a single ﬁeld of vision. Having
once grasped these essentials, Patrick could read in and from records of
dispute settlement the implementation of Carolingian justice; and having
grasped the inspirational signiﬁcance of Carolingian justice for AngloSaxon rulers and elites from the ninth century onwards, Patrick could set
early medieval legal ideals and realities on both sides of the Channel within
a single frame.11
For Patrick, as for the scholar whose work most inspired and challenged
him, F. W. Maitland,12 to think about medieval law was always to engage
with medieval men making and using law. In this scholarly exercise,
history, not law, had priority. A thorough knowledge of legal texts and
See, for instance, his yeasty comparative paper, ‘Celtic and Anglo-Saxon kingship: some further
thoughts’, in P. E. Szarmach with V. Oggins, eds., Sources of Anglo-Saxon Culture (Kalamazoo,
1986), pp. 151–83.
8
‘Lex scripta’.
9
See especially ‘“Inter Cetera Bona … Genti Suae”: law-making and peace-keeping in the earliest
English kingdoms’, La Giustizia, Settimane Spoleto, 2 vols. (1995, 1997), i, pp. 963–96; ‘Bede and
the conversion of England: the charter evidence’, The Jarrow Lecture, 1984.
10
‘Giving God and king their due: conﬂict and its regulation in the early English state’, La Giustizia
(1997), ii, pp. 549–92; Wormald, Making, pp. 122–5.
11
Wormald, Making, pp. 29–108.
12
It was a characteristic achievement (much more than a gesture) of Patrick’s, after much effective
networking and lobbying, to get a memorial plaque to Maitland put up in Westminster Abbey in
December 2000.
7
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legal practice was crucial. The object, though, was not historic law but
legal history – which in turn was part of social history, or as historians tend
to say nowadays, emphasising the importance of representations and
meanings for the people we study, cultural history. Finding what is the
law, enunciating that, and giving it social force, can be, and in many parts
of Western Europe in the early Middle Ages, before professional lawyers,
was, a ﬁeld of collective action involving a wide swathe of people.13
Learning in the academic sense is necessarily something conﬁned to a caste
or very restricted elite – both because, historically, it has been a scarce
resource and source of social power and because, especially in our own
democratic age of mass values and mass media, it is not everyone’s cup of
tea. But learning can take applied forms: as with the law. Thus, though in
the early Middle Ages, law was instrumentalised by the powerful, often
aided and abetted by the learnèd themselves, it could at the same time
empower the less powerful, even the powerless and the unlearnèd, by
embodying and protecting the rights of individuals and groups.14
In a similar way, religious knowledge, while it most certainly empowered the clergy, and in the early Middle Ages legitimised that new elite,
was power qualiﬁed in several important ways. The clergy themselves were
divided by yawning chasms of wealth and rank: poor rural priests were
among the powerless. As for bishops and abbots, powerful as well as
learned they might be, but their churches’ institutional wealth depended
for security and protection on rulers and the secular elite. Further, before
the growth of papal government run by professional canon lawyers, religious knowledge and status could be claimed by more non-specialists –
whether soi-disant holy men and women or do-it-yourself practitioners of
beneﬁcent magic. The early medieval world, deeply unequal as it was,
offered access to Faith – a universal empowerer. The Carolingian Church
preached the duties as well as the claims of that accessibility, in imposing
such religious obligations as tithe payment and Sunday observance at the
same time as it afﬁrmed the entitlement of all the faithful to the clergy’s
services (in both senses).15 Secular men were now to think of themselves as
faithful men; and non-clerical persons of either gender were encouraged to
think of themselves as lay.
13

14

15

Wormald, Making, pp. 53–92, 468–9; cf. pp. 11–12 and n. 44 for succinct observation of the
signiﬁcance of learned lawyers in Celtic societies, in contrast to their absence among ‘the Germans’.
S. Reynolds, Kingdoms and Communities in Western Europe, 900–1300, 2nd edn (Oxford, 1996); cf.
several of the contributions to P. Stafford, J. L. Nelson and J. Martindale, eds., Law, Laity and
Solidarities: Essays in Honour of Susan Reynolds (Manchester, 2001).
Wormald, Making, pp. 316, 302–3, 306.
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Patrick saw that Christianity confronted barbarian elites with new
demands and new tensions; but what struck him most forcefully in the
end was the way potential clash yielded to mutual accommodation.16 The
Carolingian age saw a transformation of lay values, and, on the ecclesiastical side, a re-evaluation of lay action in the world. Alcuin in Virtues
and Vices afﬁrmed that lay status did not exclude any person, man or
woman, from heaven: on the contrary, the lay person could work toward
their own salvation through good works.17 Even at court, Alcuin thought,
the busy lay aristocrat could engage in daily prayer, and understand its
religious signiﬁcance. By implication, away from court, and in a less busy
life, prayer was easier to accommodate. The Carolingian Church is very
clearly on record as legitimising the powers that were. It also made
demands on them. The responses of a few kings, above all, as well as a tiny
number of high aristocrats, have survived, directly or indirectly, in the
evidence.18 Intellectuals, in the early Middle Ages as in later ages, necessarily constituted a small elite, just as they by deﬁnition sought an audience. The scientia cultivated by prayer and righteous action was amongst
the things that that elite aimed to diffuse. In practice it may have been
limited to those with enough Latin to recite psalms; but if so, the constituency of the knowledgeable was probably already wider than the high
aristocracy. This was learning of a kind: learning sufﬁcient to permit active
participation in Christian observance, and acknowledgement of Christian
duties, and – crucially in the present context – to respond to the moral
messages emanating from social superiors. For if Charlemagne asked all
household heads to share responsibility for pushing forward the project of
Christian education, he asked a fortiori those heads of magnate households
who were fully enrolled at court as exemplars of the project.19 Aristocrats,
and they included women, whom the patriarchal Carolingian world
had ways of accommodating and deploying,20 pushed out the project’s
frontiers in the provinces, in ecclesiastical and secular houses, halls and
meeting-places. They, along with the rulers who enlisted them, were
16

17
18

19

20

Three of Patrick’s Oxford teachers and colleagues, Maurice Keen, Henry Mayr-Harting and Peter
Brown, encouraged him to wrestle life-long with these problems.
See Noble, below, p. 10.
For the kings, see below, especially the chapters of Chazelle, Pratt and Wood; for great, royally
connected aristocrats, see especially the chapters of Ganz, Airlie, Kershaw, Nelson and Ashley.
Among recent work on these lines, see the papers of Airlie, Nelson and Innes, referred to in Airlie,
pp. 51, 55, 60 nn. 2, 16, 37, below. I am especially grateful to Stuart Airlie, Wendy Davies and Simon
Keynes for bibliographical and other help during the ﬁnal stages of getting the present book into
press.
See below, especially the chapters of Nelson and Garver.
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among the lay intellectuals with whom Patrick wished his enlisted team to
be concerned. Few such people left much individual trace in the written
record, as authors, patrons or educators. Those few who did, all of them of
the highest social rank, must stand for however many others wrote works
that have perished, or taught by the spoken word. Those few are the
subjects of the various chapters that follow.
Given that cluster of Patrick’s concerns, and the consistency of the
textual raw material, the theme of his Kalamazoo conference sessions, and
of this book, has brought its own beneﬁts of focus and coherence. What
Patrick wanted to suggest in making Lay Intellectuals the subject, and in
presenting them thus in this book’s title, was that they were imbued with
Christian learning, worked with their minds as well as their spears or
distaffs, were self-consciously committed to a moral project of social
transformation, and sought and addressed a public.21 If we make all due
allowance for the speciﬁcs of early medieval conditions, the label ‘intellectuals’ ﬁts well enough.22 They saw themselves, too, as lay intellectuals:
needing ecclesiastical guidance and reassurance, yet active indispensable
members and leaders of God’s people. This was, as Alcuin put it in a letter
to Charlemagne, the age of the laity.23
Richard Abels ends our book with some cautionary words: ‘How widespread the appeal of learning, of pursuing holy wisdom, actually was
among the lay elites of Carolingian Francia and Anglo-Saxon England
must remain an open question.’24 This contributor respects his caution.
Nevertheless, she ends these reﬂections, in what she hopes is the spirit of
Patrick’s original project, with a surmise not wild but warranted: warranted, that is, by much evidence presented in the chapters below. To
return to one of Patrick’s original questions, the surmise is this, that the
Carolingian Renaissance, far from inhibiting the laity, gave them a new
21
22

23

24

Cf. Nelson, below, pp. 106–7.
The label was one Patrick very much wanted to keep in the title of this book: cf. Making, p. 429:
‘That [King] Alfred had an unrivalled grasp of the material necessities of government brooks no
denial. The fact remains that he was also a ninth-century intellectual.’ See below, Pratt, pp. 162–91.
Alcuin Ep. 136, ed. E. Dümmler, MGH Epp. iv (Berlin, 1895), p. 205: ‘I am absolutely delighted
whenever laymen blossom to the extent of asking questions about the Gospels. True, I have heard a
certain wise man say somewhere that it is for clerics, not laymen, to study the Gospels. What is my
response? All things have their time [citing Ecclesiastes 3: 1; and Alcuin now interprets]: often a later
hour provides what an earlier hour could not. Whoever the layman is who asked this question,
then, he is a wise man in his heart even if he is a warrior in his hands; and your most wise authority
needs many men like that’ (my translation). Cf. Nelson below, p. 106. I confess I have exploited
whatever licence is due to a provider of editorial ﬁnishing touches to add a couple of fairly recent
references to my chapter.
Abels, below, p. 254.
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agenda, a new ‘ministry’.25 In the courts and court-connected places of the
early medieval world where wisdom was taught, and ‘bought’,26 not only
did kings, counsellors, churchmen, patrons and parents intend that lay
persons commit themselves to wisdom’s pursuit, but unnumbered individual quests fulﬁlled, however imperfectly, that high intent. Recovering
the traces of those quests and that intent was what, I will dare to say, drew
Patrick to the subject of this book.
25

Cf. Noble, below, pp. 16, 19.
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c h ap t e r 2

Secular sanctity: forging an ethos
for the Carolingian nobility
Thomas F. X. Noble

Towards the end of the eighth century a Bavarian count expressed the hope
that one of his sons would succeed him ‘if any should be found worthy to
do so’.1 This chapter seeks to explore what that count might have had in
mind when musing about his son’s worthiness. Put a little differently, the
following pages constitute an attempt to discern some aspects of the ethos
of the Carolingian nobility. For reasons that will be explained in due
course, I call this ethos ‘Secular sanctity’, and I will show that this label
comes close to actual Carolingian usage.2 But it must be acknowledged at
the outset that it is easier to ﬁnd sources in which certain ideals were urged
upon the Carolingian lay elite than to ﬁnd such laymen speaking in their
own voices. It might be objected that the ‘Secular Sanctity’ sketched here
is only normative, prescriptive, aspirational. I must admit that such an
objection cannot be destroyed. But, I insist, it can be met, worried and
weakened. Accordingly, after a brief recitation of the relevant sources and a
presentation of secular sanctity’s key components, I turn to the persons to
whom this ethos was addressed and ask a series of questions: Who were the
members of the Carolingian elite? Where was the ethos formulated and
might laymen have had a hand in its elaboration? In so far as the ethos is
now found in Latin texts, how might laymen have gained access to those
texts or to the ideas contained in them? In what ways might the ethos have
been attractive to Carolingian laymen? What place did this ethos hold
within the broader spectrum of Carolingian culture?
A wide array of sources provide insights into the noble ethos of the
Carolingian age. Einhard’s Life of Charlemagne and the Lives of Louis the

1
2

T. Bitterauf, ed., Die Traditionen des Hochstifts Freising (Munich, 1905), no. 319.
This chapter had gone through several versions when I discovered that D. Baker had once used the
term ‘secular sanctity’: ‘Vir Dei: secular sanctity in the early tenth century’, Sanctity and Secularity:
The Church and the World, SCH 10 (1973), pp. 41–53. Baker and I treat the ‘Life of Gerald of
Aurillac’ very differently.

8
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Pious are full of examples and exhortations.3 Capitularies often spell out
parts of an ethos. Those capitularies also explicitly extended to nobles a
royal ministerium which is itself delineated in a group of specula principum
(mirrors for princes) addressed to Charlemagne, Louis the Pious, Pippin of
Aquitaine and Charles the Bald.4 Numerous hortatory epistles were written
to noblemen by, among others, Agobard of Lyons, Alcuin, Hrabanus
Maurus, Lupus of Ferrières, Ermoldus Nigellus and Jonas of Orléans.5
Hrabanus Maurus preached at least six sermons on the virtues and vices.6
Most important of all, however, are the ethical treatises written by
Ambrosius Autpertus, Paulinus of Aquileia, Alcuin, Jonas of Orléans,
Hincmar of Rheims and Rather of Verona.7 Nor should we overlook the
3

4

5

6

7

VK, Thegan, the Astronomer, and, to a lesser degree, Ermold, pp. 2–201. The themes of example
and imitation in these texts are discussed by H. Siemes, Beiträge zum literarischen Bild Kaiser Ludwigs
des Frommen in der Karolingerzeit (Freiburg, 1966).
These texts are cited and analysed in Anton; the background to Carolingian ideas about rulership is
discussed by: E. Ewig, ‘Zum christlichen Königsgedanken im Frühmittelalter’, in Das Königtum: Seine
geistigen und rechtlichen Grundlagen, Vorträge und Forschungen 3 (Sigmaringen, 1956), pp. 7–73;
M. Reydellet, La royauté dans la littérature latine de Sidoine Apollinaire à Isidore de Seville, Bibliothèque
des écoles françaises d’Athènes et de Rome 243 (Rome, 1981); N. Staubach, ‘Germanisches Königtum
und lateinische Literatur vom fünften bis zum siebenten Jahrhundert’, FMS 17 (1983), 1–54; J. L. Nelson,
‘Kingship and Empire in the Carolingian World’, in R. McKitterick, ed., Carolingian Culture: Emulation
and Innovation (Cambridge, 1994), pp. 52–87. Smaragdus of St Mihiel and Jonas of Orléans are the
subject of books since Anton: O. Eberhardt, Via Regia: Der Fürstenspiegel Smaragds von St. Mihiel und
seine literarische Gattung, Münstersche Mittelalterschriften 28 (Münster, 1977); R. Savigni, Giona
d’Orléans: Una ecclesiologia carolingia (Bologna, 1989).
Agobard of Lyons, Epistolae, ed. E. Dümmler, MGH Epp. iii (Berlin, 1899), 10, pp. 201–3; Alcuin,
Epistolae, ed. Dümmler, MGH Epp. ii (Berlin, 1895), nos. 16, 18, 30, 61, 67, 108, 119, 122–3, 174, 188,
217, 224, 249, 251, pp. 42–5, 49–52, 71–2, 104–5, 110–11, 155, 174, 178–81, 287–9, 315–16, 360–1, 367–8,
401–4, listed and discussed by L. Wallach, Alcuin and Charlemagne, Cornell Studies in Classical
Philology 32 (Ithaca, NY, 1959), pp. 61–3, cf. S. Mahl, Quadriga Virtutum: Die Kardinaltugenden in
der Geschichte der Karolingerzeit (Cologne, 1969), pp. 83–96; Hrabanus Maurus, Epistolae, ed.
Dümmler, MGH Epp. iii (Berlin, 1899), nos. 15, 16, 17a, 17b, pp. 403–15, 416–20, 420–2, cf. Mahl,
Quadriga Virtutum, pp. 128–47; Lupus of Ferrières, Epistolae, ed. Dümmler, MGH Epp. iv (Berlin,
1902–25), nos. 64, 93, pp. 63–4, 82–3; Ermold, Epp. 1–2, pp. 202–33; Jonas, Epistolae Variorum, ed.
Dümmler, MGH Epp. v, nos. 29, 31, pp. 346–7, 349–53.
C. Woods, ‘Six New Sermons by Hrabanus Maurus on Virtues and Vices’, Revue Bénédictine 107
(1997), pp. 280–306.
‘De conﬂictu vitiorum atque virtutum’, ed. R. Weber, Ambrosii Autperti Opera, CCCM xxviib
(1979), pp. 909–31, cf. J. Winandy, ‘L’oeuvre littéraire d’Ambroise Autpert’, Revue Bénédictine 60
(1950), pp. 93–119, F. Brunhölzl, Histoire de la littérature latine du moyen âge: L’époque carolingienne,
trans. H. Rochais (Louvain, 1991), pp. 69–70; Paulinus, Liber exhortationis, PL 99, cols. 197–232,
cf. M. Manitius, Geschichte der lateinischen Literatur des Mittelalters, 3 vols. (Munich, 1911–31), ii,
pp. 368–70, R. McKitterick, The Frankish Church and the Carolingian Reforms (London, 1977),
pp. 166–8, Brunhölzl, Histoire, pp. 14–20, esp. 16–17; Alcuin, De virtutibus et vitiis liber, PL 101, cols.
613–38, cf. Manitius, Geschichte, pp. 273–88, Brunhölzl, Histoire, pp. 29–46, esp. 40–1, Anton,
pp. 83–7, McKitterick, Frankish Church, pp. 168–70, R. Newhauser, The Treatise on Vices and Virtues
in Latin and the Vernacular, Typologie des sources du moyen âge occidentale 68 (Turnhout, 1993),
pp. 116–18; Jonas, De institutione laicali, PL 106, cols. 121–78, cf. Manitius, Geschichte, pp. 374–80,
Brunhölzl, Histoire, pp. 155–9; Hincmar, De cavendis vitiis et virtutibus exercendis, PL 125, cols. 857–930,
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THOMAS F. X. NOBLE

remarkable Liber Manualis of the noblewoman Dhuoda.8 The Life of
Gerald of Aurillac is especially revealing too.9
What, then, do these sources say? Virtually all of the sources with which
I am dealing here stress both a private and a public dimension of the life
that nobles will lead. Both Alcuin and Jonas say that they were asked to
explain how busy, powerful laymen could discharge their duties in the
world and meet the requirements of the Christian faith. The authors stress
that the goal of life is salvation and go on to admit that the life of a public
man, or of a soldier, might not be conducive to heavenly rewards. Thus
our texts encourage men to do the corporal works of mercy, to pray
constantly, to read the Bible, to listen to the clergy, to attend mass and the
sacraments.10
In addition to these exhortations, the texts provide guidance in the form of
lists of vices, usually versions of the capital sins, to which are opposed the
beatitudes, the seven gifts of the Holy Spirit (wisdom, understanding, justice,
fortitude, knowledge, piety and fear of the Lord), the Christian virtues
(Faith, Hope, Love), the cardinal virtues (Prudence, Justice, Temperance,
and Fortitude), or the Ten Commandments.11 These remedies for vice are
cf. Manitius, Geschichte, pp. 339–54; Brunhölzl, Histoire, pp. 199–205; Rather, Praeloquiarum libri sex,
PL 136, cols. 145–344; best on Rather is the introduction to P. L. D. Reid, trans., The Complete Works of
Rather of Verona, Medieval and Renaissance Studies and Texts 16 (Binghamton, NY, 1991), pp. 3–16
and if it seems unusual to ﬁnd Rather here, he was born to a noble family in Liège c. 880 and had a
typical Carolingian education and outlook; his writings are too seldom set next to those of the
Carolingian period with which they are most similar. Newhauser, Treatise (as above) serves as a good
introduction but neglects Paulinus, Jonas, Hincmar and Rather, and says little about Ambrosius
Autpertus.
8
Liber Manualis; for an excellent translation, with introduction and notes, see C. Neel, Handbook for
William: A Carolingian Woman’s Counsel for her Son (Lincoln, NE, 1991); cf. Brunhölzl, Histoire,
pp. 159–61; P. Dronke, Women Writers of the Middle Ages: A Critical Study of Texts from Perpetua
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